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I 


ON CERTAIN BURIAL CUSTOMS AS 
ILLUSTRATIVE OF THE PRIMITIVE 
THEORY OF THE SOUL? 


IN his Roman Questions, that delightful storehouse of old- 
world lore, Plutarch asks—‘‘ When a man who has been 
falsely reported to have died abroad, returns home alive, 
why is he not admitted by the door, but gets up on the tiles 
and so lets himself down into the house?” The curious 
custom to which Plutarch here refers prevails ın modern 
Persia, for we read in Hajjt Baba (c. 18) of the man who 
went through ‘ the ceremony of making his entrance over 
the roof, instead of through the door ; for such is the custom 
when a man who has been thought dead returns home alive ’’. 
From a passage in Agathias we may perhaps infer that the 
custom is at least as old as the sixth century of our era. 
A custom so remote from our modern ways must necessarily 
have its roots far back in the history of our race. Imagine 
a modern Englishman, whom his friends had given up for 
dead, rejoining the home circle by coming down the chimney, 


1 This paper was read before the 
Anthropological Institute of Great 
Britain and Ireland at London, March 
roth, 1485, Mr. (afterwards Sir) 
Francis Calton, the President, was 
in the chair. The paper was printed, 
with some additions, in The Journal of 
the Anthropological Institute, vol xv. 
(1886), pp. 64 s¢q., from which it is 
here reprinted with a few corrections. 

2? No. s. It is to be observed that 
the explanations which I give of many 
of the following customs are not the 
explanations offered by the people 
who practise these customs. Somo- 


times people give no explanation of 
their customs, sometimes (much oftener 
than not) a wrong one. The reader 
is therefore to understand that the 
authorities referred to are quoted for 
the fact of the customs, not for their 
explanation. : 

* Agathias, ii 23 A man 
grievously sick was exposed in a 
desert place, and if he recovered and 
came home he was shunned as a ghost 
by everyone till he had been purified 
by the Magi, and had, as it were, 
come back to life (ofov åyrarordßos T% 
abs PGvat). 
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instead of entering by the front door. In this paper I propose 
to show that the custom originated ın certain primitive beliefs 
and observances touching the dead—belicfs and observances 
by no means confined to Greece and Rome, but occurring in 
similar if not identical forms in many parts of the world 

The importance attached by the Romans in common 
with most other nations to the duc performance of burial 
rites is well known, and need not be insisted upon. For the 
sake of my argument, however, it is necessary to point out 
that the attentions bestowed on the dead sprang net so much 
from the affection as from the fear of the survivors. For, 
as everyone knows, ghosts of the unburied dead haunt the 
earth and make themselves exceedingly disagreeable, esperi- 
ally to their undutiful relatives. Instances would be super- 
fluous; it is the way of ghosts all the world aver, from 
Brittany to Samoa? But burial by itself was by no means a 
sufficient safeguard against the return of the ghost; many 
other precautions were taken by primitive man for the 
purpose of excluding or barring the importunate dead, 
Some of these precautions I will new enumerate. They 
exhibit an ingenuity and fertility of resource worthy of a 
better cause. 

In the first place an appeal was marde to the better 
feelings of the ghost. Ee was requested to go quietly to 
the grave, and at the grave he was requested to stay there? 

But to meet the possible case of hardener! phasts, upon 
whom moral persuasion would be thrown away, more ener- 
getic measures were resorted to. Thus, among the South 
Slavonians and Bohemians, the bereaved family, returning 
from the grave, pelted the ghost of their deceased relative 
with sticks, stones, and hot coals? The Chuwash, a tribe 


4 

DP, Sehillot, Traditions et Super 
sttftons de la LauteAretagar. i p. 
238; G. Turner, Samoa, pp. 150. The 
Annamese and Hindoos particularly 
dread the ghosts of the unburied denel 
(J. G. Scott, France and Tangking, 
p 99; Monier Williams, &rdigions 
Lhought and Life in India, p. 230 


99.) 
4 J. U. Gray, China, i. pp. 300, 
304. Similarly, the Dacotahs address 
the ghost begging him to remain in his 


own place and not dispari hav trirsuds 
(Ei. R, Sehwoleratt, ediuar ribes, v, 
p ogh The BKarieng abiru thar 
dead in like manner IPahegns, 
Devriptun du voyaume FAm om 
Siam, 3, pi ghh, 


3 W. R. K. Rualatests, AE Poa] uf the 
Russian fvople, pe yin; A. Banian, 
Der Mensch im dir Cen hichte, n. p. 
339. Caanpete R, Schwenk, Sta 
wische Afythelegir, p. 43%, 
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of the Finnish stock in Russia, had not even the decency to 
wait till he was fairly in the grave, but opened fire on him 
as soon as the coffin was outside the house! The Jewish 
missiles are potsherds before, and clods after, the burial.? 

Again, heavy stones were piled on his grave to keep him 
down, on the principle of “ sit tibi terra graves”. This is 
the origin of funeral cairns and tombstones. As the ghosts 
of murderers and their victims are especially restless, every- 
one who passes their graves in Arabia, in Germany, and in 
Spain is bound to add a stone to the pile In Oldenburg 
(and no doubt elsewhere), if the grave is shallow, the ghost 
will certainly walk.’ 

One of the most striking ways of keeping down the dead 
man is to divert the course of a river, bury him in its bed, 
and then allow the river to resume its course. It was thus 
that Alaric was buried, and Commander Cameron found 
the same mode of burial still in vogue for chiefs amongst a 
tribe of Central Africa. Du Chaillu was informed that the 
Obongos, a dwarf tribe of negroes on the Equator, sometimes 
bury their dead thus.‘ 

The expedient of enclosing the grave with a fence too 
high for the ghost to “‘ take ” it, especially without a run, is 
common to the Finnlanders and the Dyaks.® 

Another simple but effectual plan is to nail the dead man 
to the coffin (the Chuwash again) ® or to tic his feet together 
(among the Arabs), or his hands together (in Voigtland),’ 
or his neck to his legs (among the Troglodytes, Damaras, 


1 M. A. Castren, Vorlesungen uber 
die finnische Alythologie, p. 120. 
3 J. Buxtorf, Synagoga Judaica, 
p. 701 sgq.; J. C. G. Bodenschatz, 
ye trehkhische Verfassung der heutigen 
Juden, i iv. pp. 173, 175. 
s W. Sonntag, Zodtendesiatiung, 
p. 197; J. Brand, Popular Antiqus- 
fas, i. p 309; A. Wuttke, Der 
deutsche Volhsaberglaube, $ 754, com- 
pare 739, 748, 756, 758, 761; G. F. 
lemm, Cainer aes hicite ii. p. 225; 
Th. Waitz, Anthropologie der Netur- 
walker, ii. pp. 195, 324, 325, 524; $d. 
iii. p. 202; Fr. Ratzel, Völkerkunde, 
i, pe 743 K, Weinhold, Alinordisches 
Leben, p. 488; L. Strackerjan, Abar- 


glaube und Sagen aus dem Hersogthum 
Oldenburg, 1. P, 154. 

4 Jordanes, Getica, c. xxx. § 158; 
V. L. Cameron, Aeross Africa, i. p. 
110; Du Chaillu, 4 Journey to Ash- 
angoland, p. 321. 

5 M. A. Castren, of. cit. p. 121; 
A. Bastian, Mensch, ii. p. 368, 

* A. Bastian, rd. p. 337 ; likewise the 
Cheremiss (74. p. 365). The modern 
Greeks sometimes resort to this prac- 
tice, but only after a ghost has proved 
himself troublesome (B. Schmidt, Das 
Volksleben der Neugriechen, P. 167 sq.). 


7 J. A. E. Kohler, Volksbrauch im 
Voigtlande, D. 251. 
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and New Zealanders)! The Wallachians drive a long nail 
through the skull and lay the thorny stem of a wild rose 
bush on the shroud? The Californians and Damaras 
clinched matters by breaking his spine. The corpses of 
suicides and vampires had stakes run through them.* Some- 
times the heads of vampires are cut off,® or their hearts torn 
out and hacked ın pieces, and their bodies burned,’ or boiling 
water and vinegar are poured on their graves.’ 

Other mutilations of the dead were intended not so much 
to keep the dead man in his grave as to render his ghost 
harmless. Thus the Australians cut off the right thumb of 
a slain enemy, that his ghost might not be able to throw the 
spear, and Greek murderers used to hack off the extremities 
of their victims with a similar object.’ 

Again, various steps are taken to chase away the lingering 
ghost from the home he loves too well. ‘Thus, the New 
Zealanders thrash the corpse in order to hasten the departure 
of the soul; the Algonkins beat the walls of the death- 
chamber with sticks to drive out the ghost; 1! the Chinese 
knock on the floor with a hammer ; #* and the Germans wave 
towels about or sweep the ghost out with a besem, just as 
in old Rome the heir solemnly swept out the ghost of his 
predecessor with a broom made specially for the purpose. 


1 Strabo, xvi. 4. 17; Diodorus 
Siculus, iii. 33; J. G. Wood, Natural 
tlistory of Alan, i. p. 348; W, Yate, 
New Zealand, p. 136. The Burmese 
tie together the two hig tocs, and 
usually also the two thumbs of the 
corpse (Zhe Burman: his Life and 
Notions, by Shway Yoe (J. G. Scott], 
i, p. 338; C.J. F. S. Forbes, British 
Burma, P. 93). 

A und A. Schott, #alachische 
Mfachrchen, p 208; JI. F. Tozer, 
Researches in the Lighlands of Tur- 
Rey, i. p. 92. 

3 A, Bastion, Afensch, ii. p 3313 
C. J. Andersson, Lake Ngami, p. 
220, 

‘A. Bastian, Mensch, ti. p, 365; 
Ralston, Songs of the Russian People, 


p. 413. 

5 Tettau und Temme, Dre Volks- 
sagen Osilpreussens, Litihauens und 
Wesipreussens, p. 275 5q.3 A. Wuttke, 


J- A. E. Kohler, 


Deuischer Aberglaube, & goes NML 
Toeppen, elderylauden aus déavuren, 
p. 134. 

§ B, Schmidt, Jor, eit, 

7 J.T. Bent, Zhe Cyc dades, p. 48. 

8 i B. Tylor, rreme Culture, 
l p- 451 

® Suidas, s., garyanotyyai, una yar 
Nepara, 

0 W, Yate, Mew Zealand, p. 13b; 
J. S. Polack, Manners and Unites 
of the New Avalanders, i. p ta), 

TD. Gy. Brinton, Myths of the Mie 
World, yy, 2855; Kelatins dee fesartes, 
1634, p. 23 (Canadian reprizth. 

13 J. UL, Gray, Aina. i pn W0. 

8 Wuttke, Zieutsechker othirylanbe, 
§§ 725,737: F. Schmidt, Avira und 
Gebräuche bet Hochzeiten, Taufen und 
Begräbnissen in Thuringen, pe K3: 
Folksbrourh im 
Voigtlande, Y. 254. 

W Festus, s.v, soerriater. 
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Amongst the Battas in Sumatra the priest officiates as ghost- 
sweeper, and he is helped by the female mourners? In 
modern Greece, as soon as the corpse ıs out of the house, 
the whole house is scoured.? In Madagascar when it rains 
heavily the people beat the walls of their houses violently, 
in order to drive out the ghosts who may be taking shelter 
from the inclemency of the weather.2 In Scotland and 
Germany, when the coffin was lifted up, the chairs on which 
it had rested were carefully turned upside-down, in case the 
ghost might be sitting on them.4 The Kakhyens in Northern 
Burma, on the Chinese frontier, dance the ghost out of the 
house, accelerating his departure by a liberal application of 
stiek. In ancient Mexico certain professional men were 
employed, who searched the house diligently tll they found 
the lurking ghost of the late proprietor, whom they there 
and then summarily eected.® In Siberia they give the ghost 
forty days’ “ law ” ; after which, 1f he is still hanging about, 
the shaman (medicine-man) hunts him out and drums him 
down to hell. To prevent the possibility of a mistake the 
shaman conducts the lost soul personally to the lower regions 
and secures him a favourable reception by standing brandy 
to the devils all round.” 

In North Germany, if a ghost persistently intrudes on 
your premises, you can get rid of him very simply. You have 
only to throw a sack over him, and having thus bagged him to 
walk off with your sack to some other place and there empty 
it out, having first clearly explained to the ghost the exact 
bounds which you wish him to keep. Of course no sooner 
is your back turned than the ghost starts for home too. Hais 


LW. Marsden, ffistory of Suma- dunce was witnessed by Dr. Anderson 


ira, p. 308R, 

2 C,Wachsmuth, Das alte Grier hen- 
land im neuen, p. 120; J. T., Bent, 
Lhe Cyclades, pr 45. 

oH. W. Litle, Madagascar, its 
Flistory and Prople, p. Bå. 

© Folk-dore Revord, fe p. 243 
Wuttke, Drutscher slberglaube, 8 737 5 
Kohler, doc. eiL; F. Schmidt, Sien 
und Grérduche, eiea p 92; A. Kuhn 
und W. Schwurtz, Morddruliche Sagen, 
Aldrehen und Gebrauche, pe 435 34. 

sj. Anderson, Mandalay lo 
Momieon, p. 77 sg, This death- 


and his companion, Col, Sladen, In- 
deed, by special invitation the learned 
doctor and the gullant colonel jomed 
in the Jugubrious dance and exerted 
themselves to such good purpose that 
after two turns the ghost fairly took 
to his heels and bolted out of the house, 
hotly pursued by the premier danseur 
with n stick. 

+ H IHL Bancroft, Mate Races of 
the Pacific States of North America, 
i. p. O41, 

7 W. Radloff, «lus Siberien, i. p 
52 S44. 
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plan is to jump on the back of the first person he sees and ride 
him in, but when he comes to the boundary, off he falls ; 
and so ıt goes on, the ghost falling off and jumping on again 
most gamely, to all eternity. I nearly forgot to say that 
you had better not try to sack a ghost unless you have been 
born on a Sunday night between eleven and twelve o’clock.* 

The favourite haunt of the ghost is usually the spot 
where he died. Hence in order to keep him at least from the 
house it has been a common practice to carry dying persons 
to lonely places and leave them there; but if the man dies 
in the house it 1s deserted and left to its ghostly tenant. 
Thus the Kaffirs carry a sick man out into the open air to 
die, and the Maoris and Esquimaux remove their sick into 
special sheds or huts. If a Kaffir or Maori dies before he 
can be carried out, the house is tabooed and deserted. If 
an Esquimaux is present at the death of a relative, he has to 
throw away his clothes and never use them again.* The 
Bakalai in Iquatorial Africa drive sick people from the 
village, but if several people should happen to die in the 
village it 1s deserted.? Amongst the Balondas, when a chief 
or his principal wife dies, the village is deserted ; but when an 
ordinary man dies it is only his house which is abandoned.! 
In England up to the end of the eighteenth century it was a 
common practice to shut up a room in which a member of the 
family had died.® Amongst the Damaras, when a chief dies, 
the tribe deserts the neighbourhood ; but after a time they 
return, the new chief offers sacrifice at the grave of his pre- 
decessor, and the village is occupied as before! After a 
death the Andaman Islanders migrate temporarily to a 
new camping ground.? The Altaians in Siberia make a 
practical distinction between a hut which is portable (a 


* A. Kuhn und W. Schwartz, Nord- siw Chaillon, Aepleratias and 


denische Sapen, Aldrehen und Cie- 
Orduche, p, 120. 

4 Lichtenstein, Travels in Southern 
Africa, i. pp. 258, 259; J. Campbell, 
Tramdls in South Africa, P. 515 sq. 
G. Fritsch, Die Aingeborenen Süd- 
Afrika's, po 110: R. Taylor, 7e /ka 
A Maui; or, New Zealand and its 
fnhabitants, p. 170; W. Yute, Mew 
Ltaland, p. BO; J. G. Wood, Natural 
History of Alan, ii. p. 719. 


Adventures in Equatorial dfrrea, pp, 
384, 385. So with the Ashira pagta 

t JG. Wood, Natural Mistery uf 
Man, icp. ala 

TY  Thinclton Dyer, Aaplerh 
dodk-lore, p. 231, 

t G, Fritsch, de Alagréorenen 
oud- Afrikas, p azh; J. G, Wernl, 
Natural History af Man, i. p. 340. 

TERE H. Man, Aboriginal inhabit: 
ants af the Andaman Estland i 949). 
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felt hut) and one which is not so (a hut of bark or wood). 
After a death they abandon the latter, but carry the former 
away with them after ıt has been purified by the shaman. In 
Panama and Darien they send the sick into the woods, just as in 
Persia they sent them into the wilderness, todie ? In Madagascar 
no one except the sovereign is allowed if ill to stay within the 
palace. There are traces in Greece, Rome, China, and Corea 
of this custom of carrying dying persons out of the house.* 
But in case the ghost should, despite of all precautions, 
make his way back from the grave, steps were taken to 
barricade the house against him. Thus in some parts of 
Russia and East Prussia an axe or a lock is laid on the 
threshold, or a knife 1s hung over the door,® and in Germany 
as soon as the coffin is carricd out of the house all the doors 
and windows are shut, whereas so long as the body is still 
in the house the windows (and sometimes the doors) are 
left open to allow the soul to escape.6 In some parts of 
England every bolt and lock in the house 1s unfastened, that 


the ghost of the dying man may fly freely away.’ 


1W Radloff, sles Siberion, 1. p. 
321, Compare G F. Klemm, C'u/ter- 
gesthiehte, ñi. p. 174. On the huts, 
see Radloff, of. cil, p. 207 sgg. 

a HL IH. Bancroft, Native Races of 
the Pactfie States, 1. p. 781; Agathias, 
it. 23. 

3 W. Ellis, History of Madagascar, 
i, p. 242. 

& Euripides, stleestis, 234 sg, 
compare 205, Scholiast on Aristo- 
phanes, Lysistrata, O31; Seneca, pest. 
L xh, 33 Gray, Cina, ip. 279. In 
modern Greece the corpse is laid out 
in the entrance hall (C. Wachsmuth, 
Das alte Grriechenland im nenen, yp 
108). In Corea no one is allowed to 
dic on the kang (ordinary sleeping 
place), but is placed on a beard (J. 
Ross, Mistory af Corea, p. 321.) 

3 Ralston, Songs of the Russian 
Peaple, p. 4th; Wuttke, Der deutsche 
clberglaude, §§ 736, 766; Toeppen, 
“Aberglauben aus Masuren, p. 108, 

+ Rochholz Deutscher Glaube und 
Brauch, i. p.171; Sehleicher, Polks. 
thümliches aus Sonnenberg, p. %52; 
Sonntag, Zodtendesiatiung, p. 169; 


Wuttke, op. cil. §8 737, 725; Guber- 
nts, Soria comparata degl usi funchi 
in Italia e presso ghi altri popoli Indo- 
Europei, P. 47, G., Lammert, Folks- 
medisin und mediziniseher Aber- 
glaube in Bayern, pp. 103, 105, 100; 
F Schmidt, Seen und Gebrauche, pp. 
85, 92; Strackerjan, eléerglaude und 
Sagen aus dem LHersagthum Olden- 
burg, in p. 120; Tettau und Temme, 
Volkssagen, p. 285; A. Kulin, A/ar- 
hische Sagen und Mlarchen, p. 307; 
Nork, Jie Sitten und Cebrduche der 
Leutsihen und ihrer Nat hbarvolker, 
pp. 479, 482; Kohler, of. ctf, pp. 251, 
254; F. Panzer, Beitrag sur deut. 
sehen Alythologie, i.p. 263; A. Kuhn 
und W. Schwartz, ap, cit. p. 435. In 
Masuren, on the other hand, the doors 
and windows ure left open for some 
time after the corpse hag been carried 
out in case the ghost may be lingering 
in the house (Toeppen, Aderglauben 
aus Masuren, p. 108). 

7 T. EF. Thiselton Dyer, Anglisk 
Folk-lore, D. 230; J. Brand, Lopular 
Antiquities, ii. p. 231, Compare W. 
Henderson, Folk-lore of the Northern 
Counties, pp. §3, 56 sy. 
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But if primitive man knew how to bully he also knew 
how to outwit the ghost. For example, a ghost can only 
find his way back to the house by the way by which he left 
it? This little weakness did not escape the vigilance of our 
ancestors, and they took their measures accordingly The 
coffin was carried out of the house, not by the door, but by 
a hole made for the purpose in the wall, and this hole was 
carefully stopped up as soon as the body had been passed 
through ; so that when the ghost strolled quietly back from 
the grave he found, to his surprise, that there was no thorough- 
fare. The credit of this ingenious device is shared bv 
Greenlanders, Norsemen, Hottentots, Bechuanas, Samoieds, 
Ojebways, Algonkins, Laosians, Hindoos, Tibetans, Siamese, 
Chinese, Balinese, and Fijians. These special openings, or 
“doors of the dead ”, are still to be seen in a village near 
Amsterdam, and they were common in some towns of 
Central Italy, as Perugia and Assisi? In Lao this mode of 
exit is reserved for the bodies of women dying in childbirth,” 
the reason for which is apparent from the belief of the 
neighbouring Kakhyens that the ghosts of such women are 


1 For a similar reason you should 
never move à sleeper’s body, for if you 
do the absent soul on its return wall 
not be able to find its way back inte 
the body and the sleeper will wake no 
more. See La Strackerjan, -lbery/aude 
und Sagen aus dem sfersogthum 
Oldenburg, \. p. 3785 id. ii, p. r4; 
Wuttke, Deutscher elberglanke, § 60; 
Kohler, Falksbrauch im Vaintlunde, 
p. gor; J. V. Grohmann, <berydunden 
und Grbérauchke aus Bdéhmen und 
A dhren, p. 0. 

2 11. Yule on Marco Polo, i. p. 188; 
1), Crantz, Greenland, i.p 237; Wein- 
hold, ldtnordisches Leben, p. 470; 
Tylor, Prin, Cull., ii p. 26; Waitz, 
cuthropologie, iti. p. 199; Fritsch, deze 
Aingeborenen Stld-lfrika's, p. 3353 
Thunberg’s * Account of the Cape of 
Good Hope,” in Pinkerton’s Voyages 
and Travels, xvi. p. 142; Moffat, in 
Gardner, Harths of the World i. Y. 930 
Bastian, d/earcé, ti. p. 322; Klemm, 
Cultturgeschichte, ii. pp. 221, 225 3 ta, 
iii. p. 203 ; Sonntag, Zodlendestatlung, 
p §t 3 Redations des Jdsustes, 634, p, 


23; Brinton, IAs of the Meut rkt, 
p 255; T Williams, faye and the 
fyufans, à p tap (ed oo; CG A 
Andersson, fake Agami, pe 400; 
Gubernatis, (sd Juneri, qn S53; C. 
Bock, Zemples und Ek phants, p. abe; 
Pallegoin, Jleseerftin du soyaumr 
Thai ou Siam, y p, 3434 J. Bowing 
Kingdom and People of Siom i yp 
222; J. Crawford, JAnftore of thr 
Indian Alrchipelaga, n ph A43; 
Lafitan, Aæwursi des Sauraes dmiri 
guas, Jie p. yol, An extraondinary 
variation of this custom ds seen attiongest 
the Jollotis on the Gambia, who break 
down the whole teser betae they 
carry the dead out of the beau CA, B, 
Elis, The Land of Peta, po tgs A 
dead Pope is curried out by a speriat 
door, which is then blacked up tit the 
next Pape dies, 

+ C. Bork, foc. eft, Strivtly swak. 
ing the body is taken ont through 
a hole in the flour, for hewn in Lau 
are built on posts at a height of five 
to eight feet fram the ground (Bock, 


ap. Chl, p. 304). 
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changed into tearful vampires }—a villainous conceit very 
different from the knightly courtesy of the Aztecs, who 
allowed the souls of women who died in childbed to take 
their places side by side with the brave who died ın battle 
in the better land.? A trace of the same custom survives 1n 
Thuringen, where it is thought that the ghost of a man who 
has been hanged will return to the house if the body be not 
taken out by a window instead of the door? In Burma 
the dead are carried out of a town by a gate reserved for the 
purpose.* The Siamese, not content with carrying the dead 
man out by a special opening, endeavour to make assurance 
doubly sure by hurrying him three times round the house 
at full speed—a proceeding well calculated to bewilder the 
poor soul in the cofin. 

The Araucanians adopt the plan of strewing ashes behind 
the coffin as it is being borne to the grave, in order that the 
ghost may not be able to find his way back.6 With a like intent 
the Kakhyens returning from the grave scatter rice along the 
path.” The Tonga Islanders strewed sand about the grave. 

The very general practice of closing the cyes of the 
dead appears to have originated with a similar object; it 
was a mode of blindfolding the dead, that he might not see 
the way by which he was carried to his last home. At the 
grave, where he was to rest for ever, there was of course no 
motive for concealment ; hence the Romans,® and apparently 
the Siamese, !? opened the eyes of the dead man at the funeral 


+ J. Anderson, Afandalay to Alv- 
mien, Po Lit5. 

41>. Brinton, Myths af the New 
Werld, p. 203; H., H. Bancroft, Vatine 
Races af the Laesjie States, iii. p. 533- 

3 Wuttke, af. edt. § 756; Schleicher, 
up, cit p. 152, It was an old German 
luw that the corpses of criminals and 
suicides should be carried out through 
a hole under the threshold (Grimm, 
Deutsche Rechtsallerthimer, p. 726 
sgg.) 
4 The Burman, by Shway Yoe, ii. 
p. 342. 
® Pallegoix and Bowring as above, 
In some purta of Scotland aned Ger- 
many the corpse used to be carried 
three times round the church (C. 
Rogers, Seetal Life in Scotland, 1. p. 


167; Rochhalz, Deutscher Glaude und 
fiauch, i, p. 198). 

Sc. E Klemm, Calturgeschichie, 
vip Sty J. de. Wood, Natural distory 
af Alan, ii. p. 505. 

* J. Anderson, Mandaiay to Alo- 
min, pP. 144 

8 W. Marmer, Tonga Islands, i. 


p. 392. 

° Pliny, Natural /istory, xi. § 150, 
The reason assigned by Pliny is that 
the dead should be seen for the last 
time not Ly man but by heaven, 

0 C, Bock saw that the eyes of a 
dead man at the pyre were open (in 
Siam), and he says that in Lao (in 
Northern Siam) 1 is the custom to 
close the eyes of the corpse (Templos 
and Hiephanis, pp. 58, 201). 
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pyre, just as we should unbandage the eyes of an enemy after 
conducting him to his destination. In Nuremberg the eyes 
of the corpse were actually bandaged with a wet cloth.t In 
Corea they put blinkers, or rather blinders, on his eyes ; they 
are made of black silk, and are ticd with strings at the hack of 
his head.? The Jews put a potsherd and the Russians coins on 
each of his eyes.? The notion that if the eyes of the dead be 
not closed his ghost will return to fetch away another of the 
household still exists in Bohemia, Germany, and England. 
With a similar object, the corpse 1s carried out of the 
house feet foremost, for if he were carried out head foremost 
his eyes would be towards the door and he might find his 
way back. This custom is observed and this reason is assigned 
for it in many parts of Germany and among the Indians of 
Chile. Conversely in Persia when a man 1s setting out on 
a journey he steps out of the house with his face turned to- 
wards the door, hoping thereby to secure a safe return.® In 
Thüringen and some parts of the North of England it 
used to be the custom to carry the body to the grave by a 
roundabout way.” In Voigtland there are special “ church 
roads ” for carrying the dead to the graveyard; a corpse 
is never carried along the high road.§ In Madagascar 
no corpse is allowed to be carried along the high road or 
chief thoroughfare of the capital.® In Burma a corpse 
is never carried towards the centre of a town, much less 
taken into it; if a man dies in the jungle and the funeral 
has to pass a village it skirts the outside of it?}® The Chinese 
L (i, 


Lammert, Moltsmedisin, po porot, On the other hand, ia modern 


103. 

2 J. Ross, Mtstary af Corea, p, 325. 
sy. 0. G. Bodenschatz, Agrchliche 

Verfassung der heutigen Juden, iv. p. 

174; A. de Gubernatis, (si funedri, 
p. 50; Ralston, Songs of the Russian 

Peaple p. 316, 

J. V. Grohmann, «léereluude, 
etc, p. 188; Lammert, Folksmedisin, 
p. 106; A, Wuttke, op, cit. $725; Dyer, 
Bnglish Folk-lore, 9.230; Schleicher, 
Volksthimliches aus Sunnenderg, p 
1523.1. Rochholz, Deutscher Glaube 
und Brauch, i. p, 190. 

i A. Wuttke, Deutscher Aberglaube, 
§ 736; Klemm, Cullurgeschichte, ii, 


Buy the corpse js esrrivd ont heel 
foremost (18. W., Lane, Janmi amd 
Customs af the Modern &yeyptrany, ù, 
Pp. 201, el, £836), 

® Monier’s Hajje Babu, t. à. fin, 

tE Schmidt, Men und ter: 
brduche in Thuringen, p, o4 Thr 
English custom was verbally tone 
muniruted to me, 

SJ. A. E Koler, 
Voigtlande, t 288, 

t W. Ellis, Mistery of Madagascar, 
i, p. 241, 

The Burman; Ais Lifer and 
Notions, by Shway You, ii. ps 342 sq. 
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are not allowed to carry a corpse within the gates of a 
walled city.? 

I venture to conjecture that the old Hawaiian, Roman, 
German, and Mandingo practice of burying by night? or 
in the dusk may have originally been intended, like the 
customs I have mentioned, to keep the way to the grave a 
secret from the dead man, and ıt is possible that the same 
idea gave rise to the practice of masking the dead—a practice 
common to the prehistoric inhabitants of Greece and to the 
Aleutian Islanders. The Aztecs masked their dead kings, 
and the Siamese do so still. Among the Shans the face of 
a dead chief is invariably covered with a mask of gold or 
silver.® 

To a desire to deceive the dead man I would also refer 
the curious custom amongst the Bohemians of putting on 
masks and behaving in a strange way as they returned 
‘from a burial.6 They hoped, in fact, so to disguise them- 
selves that the dead man might not know and therefore 
might not follow them. Whether the widespread mourning 
customs of smearing the body with ashes, mud, or paint, 


mutilating it by gashes, cutting off the hair or letting it 


grow, and putting on beggarly attire or clothes of an unusual 
colour (black, white, or otherwise), may not also have origin- 
ated in the desire to disguise and therefore protect the living 
from the dead, I cannot here attempt to determine.” This 
much is certain, that mourning customs are always as far 
as possible the reverse of those of ordinary life. Thus at a 
Roman funeral the sons of the deceased walked with their 
heads covered, the daughters with their heads uncovered, 


J. Gray, China, i. p. 323. 

3 W. Kils, Lelynesian Researches, 
iv, p. 361 (compare Couk's Voyages, vii. 
p. 14959., ed. 1809); Serviuson Virgil, 
Aen. i, p 186; F. Schmidt, loc. cit. ; 
Mungo Park, Travels in the Jnierior 
Districts of Africa, p. 414. Night 
burial wan sometimes practised in 
Scotland (C. Rogers, Social Life in 
Scotland, i, p. 161). In Benguela 
(West Africa) the corpse is burned at 
sundown (Waitz, Anthropologie, ii. p. 


196). 
* Schliemann, <Afycenae, pp. 198, 
219-223, 311 sg.; Bancroft, Native 


Races of the Pacific States, i. p. 93. 
Compare Miss A, W. Buckland in 
Journal of the Anthropological Insti- 
tule, xiv. p. 229. I regret that I have 
not seen the standard work of Bendorf, 
Antike Gesichishelme und Sepulcral- 
masken (Wien, 1878). 

4 H, II. Bancroft, Native Races of 
the Pacific States, ii. p. 606; Pallegoix, 
Siam, i. Da 247. 

8 A. S. Colquhoun, Amongst the 
Shans y P- 279 

© A. Bastian, Der Mensch in der 
Geschichte, ii. p. 328. 

7 See note I. at end, pp. 42-46. 
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thus exactly reversing the ordinary usage, which was that 
women wore coverings on their heads while men did not. 
Plutarch, who notes this, observes that similarly in Greece 
men and women during a period of mourning exactly in- 
verted their usual habits of wearing the hair—the ordinary 
practice of men being to cut it short, that of women to 
wear it long.? 

The objection, deeply rooted in many races, to utter the 
names of deceased persons,? sprang no doubt from a fear 
that the dead might hear and answer to his name. In East 
Prussia if the deceased is called thrice by his name he 
appears.? This reluctance to mention the names of the dead 
has modified whole languages. Thus among the Australians, 
Tasmanians, and Abipones, if the name of a deceased person 
happened to be a common name, for instance the name of an 
animal or plant, this name was abolished and a new one sub- 
stituted for it* During the residence of the Jesuit missionary 
Dobrizhoffer amongst the Abipones, the name for tiger was 
thus changed three times. Amongst the Indians of Columbia 
near relatives of the deceased often change their names, in 
the belief that the ghost will return if he hears the familiar 
names ê 

While no pains were spared to prevent the dead man 
from returning from the grave, on the other hand precautions 
were taken that he should not miss the way to it. ‘The 
kings of Michoacan were buried at dead of night, but the 
funeral train was attended by torch-bearers and preceded 
hy men who swept the road, crying, “ Lord, here thou hast 
to pass, sce that thou dost not miss the way.” ? In many 


1 Plutarch, Quaestiones Romanae, 
Ld. 
2. B. Tylor, Harly History of 
Afankind, p., 142. Amongst some 
Indian tribes of North America who- 
ever mentions a dead man’s name may 
be compelled to pay a heavy fine to 
the relatives (EL. H. Bancroft, Native 
Raees of the Paucifie States, i. p. 357, 
note), 

+A, Wuttke, 
Arlauhe, § 7S4. 

tE, B., Tylor, af. cii, p. 144 19g. 

6 Klemm, Cullurgeschichte, ii, p. 


Deutscher Abar- 


99; M. Dobrishatfer, Zhe efhepones, 
ii, pr. 208 syg. 

SoTL EL Bane roft, Autre Aaers,i p. 
248, Compare Waite, sLadArnpobuer, 
vip. Sir. When a survivor brats the 
fame name as the dereased he dropa 
it during the fame ot mourning 
(Charlevoix, Journal Mreturngue d'un 
Voyage dans lel meévigue teptentrur 
nale, ii, p. 190; Tafitau, Denes der 
Saunages Ameriguatns, ii p, 434), 

TIL H., Bancroft, Valine aces, 
i. p. 62L Compar Charlevoix, op, 
Ci. ph OY 
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Wallachian villages no burial takes place before midday, 
because the people believe that, if the body were buried 
before noon, the soul might lose its way and never reach its 
place of rest. But if it ıs buried in the afternoon they think 
that the sun, descending to his rest, will guide the tired spirit 
to its narrow bed.? 


“ Soles occidere et redire possunt 
Nobis cum semel occidit brevis lux, 
Nox cst perpetua una dormienda.” 


I must pass lightly over the kindlier modes of barring 
the dead by providing for the personal comforts of the poor 
ghost in his long home. That the dead still think and feel 
in the grave is a very old opinion, the existence of which is 
attested by many customs as well as by the evidence of the 
poets, those lovers of the past, and by no poet more vividly 
than by Heine, where he tells us how the French grenadier 
lies in his quict grave, listening, listening, till his ear catches 
the far-off thunder of the guns, and with a clatter of horse- 
hoofs and clash of steel the cavalry rides over his grave. 
Hades, or the common abode of all the dead, whether 
beneath the carth or in a far island of the sea, 1s probably 
the later dream of some barbaric philosopher, some forgotten 
Plato; and the partition of Hades into heaven and hell is 
certainly the latest, as ıt is possibly the last, development 
of the belief in a life hereafter.’ 

The nearly universal practice of leaving food on the tomb 
or of actually passing it into the grave by means of an 
aperture or tube is too well known to need illustration. 
Like the habit of dressing the dead in his best clothes,® it 


1 Schott, [Falachssche Maehrehen, 
p. 302. The custom is perhaps a relic 
of night burial. The reason assigned 
for it is too beautiful to be old. In 
Russia also the sun i» regarded as 
yryorourós; but it is apparently 
enough if the burial takes place by 
daylight (Ralston, Songs of the 
Russian People, p. 319). 

3 [t is interesting to find the three 
strata of belief still clearly existing 
side by side in modern Greece. See 
B. Schmidt, Das Volksleben der 


Neugristhen, p. 235 sgg. 


3 Charlevoix, Journal Jiistorique, 
li. p. 107; W. Radloff, Aus Siderien, 
i. Pp. 321, 379; Spenser St. John, 
Life in the Forests of the Far East, 
i. p. 57; Klemm, Culturgeschichte, ii. 
Pp- 104, 225; id. iv. p. 38; J. G. 
Scott, France and Tongking, p. 97; 
Schoolcraft, Zndian Tribes, ii. p. 68; 
id. iv. 54; Wood, Natural History of 
Alan, i. p. 562; ta’. ii. 190, 512, 542; 
ILII Bancroft, Vative Races, i. p. 86, 
The Burman, by Shway Yoe, ii. p. 
338; P. Bouche, La Côte des Esclaves, 
p. 213; Lafitau, Mæurs des Sauvages 
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probably originated in the selfish but not unkindly desire 
to induce the perturbed spirit to rest in the grave and not 
come plaguing the living for food and raiment.* One instance, 
however, of the minute care with which the survivors will 
provide for the wants of the departed, ın order that he may 
have no possible excuse for returning, I cannot refrain from 
mentioning. In the Saxon district of Voigtland, with its 
inclement sky, people have been known to place in the coffin 
an umbrella and a pair of goloshes.2, Whether these utensils 
are meant for use in heaven or elsewhere is a question which 
I must leave to theologians. 

A pathetic example is furnished by some Indian tribes 
of New Mexico, who drop milk from the mother’s breast 
on the lips of her dead babe. Similarly in Africa we hear 
of a Myoro woman who bore twins that died; so she kept 
two little pots to represent the children, and every evening 
she dropped milk from her own breast into them, lest the 


spirits of the dead babes should torment her. 


wlmeriguains, i p. 389; A. und A, 
Schott, Walachische Machrehen,p 302; 
Wachsmuth, af, ert. p. 108, R. Taylor, 
New Zealand, p. 218; Kohler, Folks- 
brauch im Vogtlande, p.252; Baron's 
t Deseription of the Kingdom of Ton- 
queen”, m Pinkerton’s Voyages and 
Travels, ix. pp. 698, 700, 730. In 
modern Greece the corpre is arrayed 
in iis best clothes, but at the grave 
these are entirely destroyed, or at least 
rendered valueless, by being snipped 
with scissors or saturated with ou 
(Folk-lore Journal, wi. p 108 sg.) 
This may be (as the wrier half pug. 
gesta) a modern precaution against 
thieves. On the destruction of the 
property of the dead, sea next note. 

1 The fear of the dead, which 
underlies all these burial customs, may 
have sprung from the idea that they 
were angry with the living for dis- 
possessing: them, Hence, rather than 
use the property of the decensed and 
thereby incur the anger of his ghost, 
men destroyed it. The ghost would 
then have no motive for returning to 
his desolated home, Thus we are told 
by the careful observer, Mr. G, M. 
Sprout, that the Ahts of Vancouver's 


Island “ bury a man’s perscnal etteets 
with him, and burn his house, im the 
fear that it these were used, the ghost 
would appear and some ill conse- 
quences would follow". He adds: 
“I have not found that any articles 
are deposited in burying: grounds with 
the notion that they would be nsefil 
to the deceased im an after time, with 
the exception of blankets ® (Aveaer and 
Studies af Savage drfe, y zu, The 
idea that the souls of the things thus 
destroyed are despatched to the spirit» 
luul (see ‘Pylor, Z'rimitire Cudture, i. 
p 480 sgg.3 and for an additional 
example of “ killing the thinges 
placed m the grave, we IH H. Saha 
ston, Zhe Arner Congo, p. 2400) ts less 
nituple and therefore probably Later, 
For in the evolution nf thought an of 
matter the simplest is the carhiest, 

* Kohler, Moldsbrauch im Voge: 
dande, 1. 4433 Wuttke, Der deutsche 
Volksaberglaube, 8 734. 

+, H. Bancroft, Naine Races of 
the Pacific States, i. p. 300; rompata 
ed, ili. 543. 

‘jy. H. Speke, Journal uf tha 
Discovery of the Source of the Nile, 
P. 541. 
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In the Mili Islands, in the Pacific, after they have com- 
mitted the body to the earth, they lade a small canoe with 
coco-nuts, hoist a sail, and send it out to sea, hoping that 
the soul will sail away with the frail bark and return no 
more.? 

Merely mentioning the customs of building a little hut 
for the accommodation of the soul, either on the grave or 
on the way to it,? and of leaving straw on the road, in the 
hope that the weary ghost will sit down on it and never get 
as far as the house,’ I now come to two modes of barring the 
ghost which, from their importance, I have reserved to the 
last, I mean the methods of barring the ghost by fire and 
water. 

First, by fire. After a funeral certain heathen Siberians, 
who greatly fear the dead, seek to get rid of the ghost of the 
departed by leaping over a fire. Similarly, at Rome, 
mourners returning from a funeral stepped over fire,’ and 
in China they sometimes do so to this day. Taken in con- 
nexion with the Siberian custom, the original intention of 
this ceremony of stepping over fire at Rome and in China 
can hardly have been other than that of placing a barrier 
of fire between the living and the dead. But, as has been 
the case with so many other ceremonies, this particular 
ceremony may well have been practised long after its original 


1 Waitz, «fnthropologie, v ii. p. 152 
sg. Gerland remarks that this is a rem- 
nant of the Polynesian custom of sending 
the body (as well as the soul) out to sea. 
Compare G., Turner, Samoa, p. 306. 
The Narsemen sometimes disposed of 
their dead thus (Grimm, Deutsche 
Mythologie, ii, p. 692 sg.; Weinholdd, 
op cit. pp. 479, 483 sg.; Rochholz, op. 
cit. i, p. 174), The custom of burymg 
the corpse in a. canoe or boat is common 
to the Norsemen, Slavonians, Ostiaks, 
Indians of the Columbia River, and 
Polynesians (Grimm, lec, czt.; Wein- 
hold, of. cit. p. 495 sgg.; Ralston, 
op. ett. p. 108; Brinton, Myths of the 
New [Vorld, p. 265; A. Bastian, 
Afensch, ii. p. 331; Waitz, doc. cit 
and vi. pp. 401, 405, 411). 

2 J. Chalmers and W. W. Gill, Work 
and Adventure in New Guinea, p. 56; 


Klemm, Cullurgeschichie, i p. 297; 
A. Bastian, Aensch, n. p 328; Waiz, 
Anthropologie, ii. p. 195; zd. iil p. 
202; rd. V. u p.153; 72. vi pp. 680, 
806, 807; Wood, Natural History of 
Alan, i. p. 574; Cook's Voyages, iv. 
p. 62 sg. (ed. 1809); zd. i. p. 93 39.5 
Bosman’s “ Gumea ” in Pinkerton’s 
Voyages and Travels, xvi. p. 431; J. 
Leighton Wilson, Hestern Africa, p. 
231; J. Anderson, Mandalay to Mo- 
mien, p. 1443 V. IL. Cameron, Across 
Africa, i. p. 49; Marco Polo, i. e. 40. 

8 Wuttke, Deutscher Aberglaube, 
8 739; M. Toeppen, Aberglauben aus 
Masuren, p. 109. 

*C. Meiners, Geschichte der Reli- 
gionen, ii. P. 303. 

8 Festus, 5.7. agua ef ipne, 

6 J. HH. Gray, China, i. pp. 287, 305. 

C 
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intention was forgotten. For customs often live on for ages 
after the circumstances and modes of thought which gave 
rise to them have disappeared, and ın their new environment 
new motives are invented to explain them As might have 
been expected, the custom itself of stepping over fire often 
dwindled into a mere shadow of its former self. Thus the 
South Slavonians returning from a funeral are met by an 
old woman carrying a vessel of live coals. On these they 
pour water, or else they take a live coal from the hearth 
and fling it over their heads? The Brahmans contented 
themselves with simply touching fire,? and in Ruthenia the 
mourners merely look steadfastly at the stove or place their 
hands on it.2 The Arabs of old, it may be noted, adopted 
much the same means to prevent the return of a living man 
whom they disliked ; when he departed they lit a fire behind 
his back and cursed him.* 

So much for the barrier by fire. Next for the barrier 
by water. The Wends of Geislitz make a point of passing 
through running water as they return from a burial; in 
winter, 1f the river is frozen, they break the ice in order to 
wade through the water.5 In modern Mytilini and Crete, 
if a man will not rest in his grave, they dig up the body, ferry 
it across to a little island, and bury 1t there. The Kythniotes 
in the Archipelago have a similar custom, except that they 
do not take the trouble to bury the body a second time, 
but simply tumble the bones out of a bag and leave them 
to bleach on the rocks, trusting to the “silver streak ° of 
sca to imprison the ghost.” In many parts of Germany, in 
modern Greece, and in Cyprus, water is poured out behind 
the corpse as it is being carried from the house, in the belief 
that, if the ghost returns, he will not be able to cross 11.8 


1 W., R. S. Ralston, Songs of the 
Russian Peaple, D, 320. sg 


7. T. Bent, Zhe Cyclades, p gt 


3 Momer Wiliams, Religious Life 
and Thoughi in India, pp. 283, 288, 

3 Ralston, for. eit. 

t 1). J. Lassen Rasmussen, Addita- 
menta ad historiam erabum ante 
‘slamismum, p. 67, 

6 K, Haupt, Segenbuch der Laustls, 
i, p. 254. 

e B, Schmidt, Des Vodksicben der 
Neugriechen, pe 168. 


4 A. Kuhn, Murkishe Sayn, p 
3085 J. D.I Pomme, Folks n dir 
wldtmark, %m 773 Noth, Sutin uni 
Gebrduche der Deut hen nadt hnr 
Nechbarvdlker, m aga; Wautthr, 
Lheutscher slberglaube, ¥ 937: Roche 
holz, op. ci, i m 1973; Larumert, 
Volksmedisin, p.105; Toep n, ler 
glauben aus Masuren, p. 10%; Paner, 
Settrag zur deutschen dlythuloyie, i. 
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Sometimes, by night, the Germans pour holy water before 


the door ; 
on the further side.} 


the ghost ıs then thought to stand and whimper 
The inability of spirits to cross water 


might be further illustrated by the Bagman’s ghastly story 
in Apuleius, the Goblin Page in the Lay of the Last Minstrel, 
the witch ın Zam o Shanter, and other instances.? 


p 257, Folk-lore Journal, u p 170, 
C. Wachsmuth, Das alte Griechenland 
im neuen, p 119, compare Tettau und 
Temme, Die Volkssagen Ostpreus- 
sens, Lrtthauens und Wesipreussens, 
p 286. 

1 Wuttke, Deutscher Aberglaube, 
§ 748, Rochholz, Deutscher Glaude 
und Brauch,1 p 186 

3 Apuleius, Jeram 1 19, compare 
13, Lay of the Last Alinstrel, iù. 13. 
Compare Gualdus Cambrensis, Zopo- 
graphie of Ireland, ©. 19; J. Grimm, 
Deutsche Uythologie, iun. p 434; Theo- 
critus, xxiv. 92, Homer, Odyss. x1 
20 s0 ; W. Henderson, /olk-lore of the 
Northern Countres,p 212 Observethat 
the inubility of spitits to cross water 1s 
not absolute, but is strictly analogous 
to that of hving men. The souls, like 
the bodies of men, can cross water by 
a boat or bridge, or by swimming. 
For instances of the soul of the sleeper 
leaving his body and crossing a brook 
by means of a sword laid across it, 
see Paulus, /Z:stur7a Langobardorum, 
it 34; J. Gumm, Deutsche Sagen, 
46%. Again the souls of the dead 
regularly pass by bridge or boat the 
River of Death, that sombre stream 
Which has flowed in the imagination of 
so many nations of the world. For 
evidences see Grimm, Deutsche ALytho- 
lagie, p. 092 syg.; K. Simrock, and- 
buch der deutschen Mythologie, p 
255 sgg.; Rochholz, Deutscher Glaube 
und Brauch, i, p. 173 sgg.3 Tylor, 
Primitive Culture, i i. p. 94; Brinton, 
Alyihs of the New World, p. 265 s99. ; 
B. Schmidt, Das Volksleben der New: 
gricchen, p. 230 sgg.; W. Sonntag, 
Vodtenbestatiung, p. 164; Bancroft, 
Native Races, iii. pp. 519, 538, 543; 
Ralston, Songs of the Russian People, 
p. 107; Monier Williams, Religious 
ve ht and Life in India, p. 290; 

» Dennys, Folk-lore of China, p. 24. 


Amongst the Kası Indians, when the 
funcral happens to pass a puddle, they 
lay a straw over it for the soul of the 
dead man to use as a bridge (Dennys, 
loc. czt) Polynesian ghosts can swim 
(A Bastian, Die herlige Sage der Poly- 
nester,p 52; G Turner, Nineteen Years 
2% Polynesia, p. 235) On the other 
hand, the idea of a journey by land 
appears ın the Norse, German, 
Prussian, and Calfornian custom of 
shocing the dead (Gumm, Deutsche 
Alytholugre, u. p. 697; K. Simrock, op. 
ezt,p 127; K Wemhold, Altnordisches 
Leben, p 494; G. W. Dasent, Burnt 
Njal, i. p cxxu; Rochholz, of czt i. 
p 186; Sonntag, Zodtendestatiung, p. 
171; Toeppen, Aberglauben aus Masu- 
ren, p 107, Bancroft, Native Races, 
1. D. 569; Brinton, Alyths of the New 
IVorld, p. 250). In Bohemia, on the 
contrary, no shoes are put in the grave, 
because, 1f they were, the ghost would 
be obliged to walk the earth till they 
were worn out (Grohmann, Aber- 
glauben, ctc., p. 197). The custom of 
placing a coin in the mouth of the 
corpse has prevailed in ancient Greece 
(Lucian, De Luc/z, 10), ancient Italy 
(Marquardt, Das Privatleben der 
Romer, i. p. 338 sg.), amongst the 
Franks (K. Weimhold, Altnordisches 
Leben, p 493), m modern Greece, 
Thessaly, Macedonia, and Asia Minor 
(Wachsmuth, Das alte Griechenland 
sm ncuen, p, 117 sgg., B. Schmidt, 
Das Volksleben der Neugriechen, p. 
236 sgq.), Albania (Ilahn, Albanasische 
Studien, i, p. 151), France (Vréto, 
Mélanges néohelléniques, p. 30, re- 
ferred to by B. Schmidt, Jvc. ctt), 
Germany (Grimm, Deutsche Mytho- 
logie, ii. p. 694, sd. iii, p. 441; 
Wuttke, Deutscher Aberglaube, § 734; 
F. Schmidt, Sitten und Gebrauchs in 
Thitringen, p. 91; Rochholz, op. est. 
i, 189 sgg.), Burma (Forbes, British 


20 GARNERED SHEAVES 


PART I 


Another way of enforcing the water barrier 1s to plunge 
into a stream, in the hope of drowning, or, at least, washing 
off, the ghost. Thus among the Matamba negroes a widow 
is bound hand and foot by the priest, who flings her into 
the water several times over, with the intention of drowning 
her husband’s ghost, who may be supposed to be clinging 
to his unfeeling spouse.! In Angola, for a similar purpose, 
widows adopt the less inconvenient practice of ducking 


Burma, p 93, The Burman, by Shway 
Yoe, 1. p. 338), Lao (C Bock, Temples 
and Elephants, p 361), among the 
Kakhyens (J. Anderson, Mandalay to 
Momten, p. 143), m China (Gray, 
China,1 p 281), among the Iindoos 
(Momer Williams, Religzous Thought 
and Life, p. 296), Madagas of Southern 
India (W E Marshall, Travels among 
the Todas, p. 172), and in Yucatan 
(Bancroft, Maz:ve Races, 1i. p. 800). 
The idea that this money in the dead 
man’s mouth is to pay the ferry across 
the River of Death occurs in Italy, 
Greece, Asia Minor, Germany, Burma, 
among the Kakhyens, and in Yucatan. 
In Asa Minor the money 1s called 
repartkiwov, in Burma Addd dkdh, 
both meaning “ ferry-moncy ”, like 
the old Greek pvaidov, aroptujor. At 
Komiakéin Naxos the old name raider 
is still retained, but it is applied, not 
to a coin, but to a little wax cross 
placed on the lips of the corpse (Bent, 
Lhe Cyclades, p. 363). At Arachoba 
on Parnassus it is thought to be a 
bridge-toll, an idea probably imported 
into Greece by the Turks, as Schmidt 
suggests. In some parts of Germany 
the notion is that, if the deceased has 
hidden a treasure, the coin in his 
mouth will prevent him returning. 
In Lao it is to pay a fine in the spirit- 
world, The Hindoos suppose thint it 
keeps at bay the ghostly ministers of 
death; hence it is inserted in the 
mouth of the dying, and to make sure 
of having it in the hour of need a 
Tlindoo in good health will have gold 
inserted in his teeth. In Corea the 
mouth of the dead is filled with boiled 
whangmi, three holeless pearls, and a 
piece of jade (J. Ross, Aistory of 
Corea, p. 324 Sq.) In Tonquin the 


common people put three grams of 
rice in the mouth of the corpse; 
wealthy families put one or more 
precious stones (J. G. Scott, France 
and Tongking, p. 97); Baron tells us 
that persons of quality put small 
pieces of gold and silver together with 
seed pearls, in the beliet that this 
would secure the spirit respect in the 
other world and save him from want 
(“ Description of the Kingdom of Ton- 
queen” in Pinkerton’s Voyages and 
Travels, ix. p, 698). In China the 
things inserted in the mouth vary m 
value with the rank of the deceased ; 
grains of paddy or seeds of three 
different kinds are sometimes inserted, 
In Yucatan corn as well as money ia 
put in the mouth. In Wallachia the 
coin 1s placed in the hand of the corpse 
(Schott, FFalachisehe Machrihen, p. 
302); and so in Masuren, where the 
dead is at the same time addressed in 
these words, '‘ Now you have got your 
pay, so don’t come back again" 
(Teeppen, Aberglauben aus Afasuren, 
p. 108). The Slavoniuns used to put 
money in the grave to pay the passage 
of the spirit across the Sea of Death, 
and Russian pensants at a funcral still 
throw small coins inte the grave 
(Ralston, Songs of the Russian People, 
p. 107 $g.); the coin is sometimes pout 
in the hand of the corpse (4, p. 315). 
The Norsemen also put a mepe of 
money in the grave (Weinhold, foc, 
cif). The original custom may have 
been that of placing fond in the manth, 
for which in after times valuables 
(money or otherwise) were substituted, 
Pat the dead might buy his own 


i W. Sonntag, Todtenbestattung, 
P- 1 13. 
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their late husbands.! In New Zealand all who have attended 
a funeral betake themselves to the nearest stream and plunge 
several times, head under, ın the water. In Fiji the sextons 
always washed themselves after a burial.’ In Tahiti all who 
had assisted at a burial fled precipitately and plunged into 
the sea, casting also in the sea the garments they had worn.‘ 
All who had helped to bury a king of Michoacan bathed 
afterwards.» Amongst the Mosquito Indians all persons 
returning from a funeral undergo a lustration in the river.® 
In Madagascar the chief mourner returning from the funeral 
immediately washes himself.” In North Guinea, after a 
corpse has been buried, the bearers rush to the water and 
wash themselves thoroughly before they return to the town.® 

But the barrier by water, like the barrier by fire, often 
dwindled into a mere stunted survival. Thus, after a Roman 
funeral it was enough to carry water three times round the 
persons who had been engaged in it and to sprinkle them 
with the water. Modern Jews, as they leave the graveyard, 
wash their hands in a can of water placed at the gate ; before 
they have done so they may not touch anything, nor may 
they return to their houses. In modern Greece, Cappadocia, 
and Crete, persons returning from a funeral wash their 
hands." In Samoa they wash their faces and hands with 
hot water. In ancient India it was enough merely to touch 
water. In China,on the fifth day after a death, the mourners 
wash their eyes and sprinkle their faces three times with 
water. In ancient Greece, so long as a corpse was in the 
house a vessel of water stood before the strect-door, that all 
who left the house might sprinkle themselves with it. Note 


1 W, Sonntag, op. ett. p. 115. 

2 W, Yate, Mew Zealand, p. 137; 
R. Taylor, New Zealand and sts In- 
habitants, p. 224. 

* T. Williams, 42/2 and the Fijians, 
i. p. 191, 

t W. Ellis, Polynesian Researches, 
i, p. 403. 

5 i. EY. Bancroft, Native Races 
of the Pacific States, ai. p. 621. 

* Ii. II, Bancroft, op. est. i. p. 744. 

ve on History of Madagascar, 


a T N Wilson, Western Africa, p. 231. 
* Virgil, Aeneid, vi. 228. Servius 


on this passage speaks of carrying jive 
round simularly. 

10 J. C. G. Bodenschatz, Kirchliche 
Verfassung der heutigen Juden, w. p. 
175. 

11 C, Wachsmuth, Das alte Griechen- 
dand im neuen, p. 120; J. T. Bent, 
The Cyclades, p. 221. 

18 G. Turner, Semoa, p. 145. 

18 Monier Williams, Religious Life 
and Thought in India, pp. 283, 288. 

“4 J. H. Gray, CAina,i p 305. 

% Pollux, vii. 65; Hesychius and 
Suidas, s.v. dpidviov; compare Ç, 
Wachsmuth, of. cft. p. 109. 
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that in this case the water had to be fetched from another 
house; water taken from the house in which the corpse lay 
would not do. The significance of this fact I shall have 
occasion to point out presently. 

When considered along with the facts I have mentioned, 
it can hardly be doubted that the original intention of this 
sprinkling with water was to wash off the ghost who might 
be following from the house of death; and, in general, I 
think we may lay down the rule that wherever we find a 
so-called purification by fire or water from pollution con- 
tracted by contact with the dead, we may assume with much 
probability that the original intention was to place a physical 
barrier of fire or water between the living and the dead, and 
that the conceptions of pollution and purification are merely 
the fictions of a later age, invented to explain the purpose of 
a ceremony of which the original intention was forgotten. 
The discussion of the wider question, whether all forms of 
so-called purification may not admit of an analogous ex- 
planation, must be reserved for another occasion. Here I 
will merely point to two kinds of purification which are most 
obviously explicable on the hypothesis that they are modes 
of barring spirits. The first of these is the purification for 
manslaughter The intention of this ceremony was probably 
to rid the slayer of the vengeful spirit of the slain, the ghosts 
of all persons who come by a violent end being especially 
vicious. In accordance with this view we find purification 
exacted when the slain man was an enemy of the tribe as 
well as when he was a member of it. Thus when a Pima 
Indian slays an Apache, he has to undergo a strict and 
solitary purification in the woods for sixteen days.’ Similarly, 
Bechuana warriors returning from battle wash themselves 
and their weapons with solemn ceremony.? Again, since the 
savage has no hesitation in deciding affirinatively the question 
whether animals have souls, purification is found te be 
practised for the slaughter of beasts as well as of men. Thus 
a Damara hunter, returning successful from the chase, takes 
water in his mouth and ejects it three times over his feet 


t Bancroft, Native Races, i. p. $53. *G. Fritsch, Dre Etngeborencn 
For the enmity of the Pimas and Sid-A/rika’s, p. 201. 
Apaches, see ze. p. 842. 
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and also ın the fire of his own hearth Amongst the Koossa 
Kaffirs the first man who receives a wound in a fight with a 
lon is made “ unclean ” by it, though at the same time he 
is regarded as a hero. The idea plainly is that by wounding 
this man first the lion showed that he had an especial grudge 
at him, and this grudge the lion’s ghost will not be likely to 
forget. Hence, following the usual Kaffir mode of purifica- 
tion, the man is shut up ın a small hut, away from everyone 
else for four days, after which he ıs purified; and, having 
now given the slip to the ghost, he 1s marched back to the 
village, surrounded by a guard of honour? My interpreta- 
tion of this custom will not secem extravagant when we 
remember the punctilious politeness with which a savage 
treats the spirits of the beasts he has killed. The second 
kind of purification to which I will here refer ıs the passing 
of men and cattle through the necd-fire during the prevalence 
of a plague. This custom is explained most simply by 
supposing that people thereby intended to interpose a barrier 
between themselves and their cattle on the one side and the 
maleficent spirits of the plague on the other. One more 
kind of purification—that of women after childbirth—will be 
referred to in the course of this paper. 

Such, then, are some of the modes of excluding or barring 
the ghost. Before quitting the subject, however, I wish to 
observe that as the essence of these proceedings was simply 
the erection of a barrier against the discmbodied spirit, they 
might be, and actually were, employed for barring spirits 
in other connexions. Thus, for example, since to carly man 
death means the departure of the soul out of the body, it is 
obvious that the very same proceedings which serve to exclude 
the soul after it has left the body, that is, to bar the ghost, 
may equally well be employed to bar the soul ê» the body, 
that is, to prevent its escaping ; in other words, they may be 
employed to prevent a sick man from dying, in fact they 


1 C. J. Andersson, Lake Nyami, p. 


24. 

© 3%, Lichtenstein, Travel in 
Southern Africa, i. p. 257 sg. 

s E, B. Tylor, #rimitsve Culture, 
i, p. 468 sg. 

4 See J. Grimm, Deutsche Mytho- 


logie, p. 503 $gg.; E. B. Tylor, Early 
History of Mankind, p. 256 sq.; 
W. Mannhurdt, Der Baumkultus der 
Germanen und ihrer Nachbarsldmme, 
p. 518 sgg.; U, Jahn, Die deutschen 
Opfergebrauche bet Ackerbau und 
Viehsucht, p. 26 599. 
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may be used as cures. Thus the Chinese attempt to frighten 
back the soul of a dying man into his body by the utterance 
of wild cries and the explosion of crackers, while they rush 
about with extended arms to arrest its progress.1 The use 
of water as a cure 1s perhaps best illustrated by the Circassian 
treatment of the sick. It is well known that according to 
primitive man the soul of a sleeper departs from his body 
to wander far away in dreamland; indeed, the only distinction 
which early man makes between sleep and death is that 
sleep is a temporary, while death is a permanent, absence 
of the soul. Obviously then, on this view, sleep is highly 
dangerous to a sick man, for if in sleep his soul departs, 
how can we be sure that it will come back again? Hence 
in order to ensure the recovery of a sick man one of the 
first requisites is to keep him from sleeping. With this 
intention the Circassians will dance, sing, play, and tell 
storics to a sick man by the hour. Fifteen to twenty young 
fellows, naturally selected for the strength of their lungs, 
will seat themselves round his bed, and make night hideous 
by singing in chorus at the top of their voices, while from 
time to time one of them will create an agreeable variety by 
banging with a hammer on a ploughshare which has been 
thoughtfully placed for the purpose by the sick man’s hed. 
But if, in spite of these unremitting attentions, the siek man 
should have the misfortune to fall asleep —mark what follows 
—they immediately dash water over his face? The intention 
of this latter proceeding can hardly be doubtful: it is a 
last effort to stop the soul about to take flight for ever? So 


1 Huc, D'Empire chinois, n. p 


24l sqq. 
* Klemm, Cudturgeschichte, iv. p. 


sq. 

* The reason for throwing water 
on the face is that the soul is usually 
thought to issue either by the mouth 
or the nose. The Romans, Franks, 
Germans, English, Slavonians, Mexi- 
cans, und Quichés believed that it 
issued through the mouth (Ovid, 
Adet, xii, 424 sq, Where the man is 
dying of a wound in the breast; 
Paulus, Historia Langobardorum, iii, 
34; Wuttke, Deutscher Aberglaube, 
§ 00; J. Grimm, Deutsche Mythologie, 


p. 690 Sye; ida Deutsche Sapen, 4605 
Dyer, Ængush Folk lure, h 2t, 
Grohmann, lberglauden und Gr 
brauche aus Bihmen und Muhren, pp, 
60, 104; Tylor, Primitive Culture, ii. 
p. 29; Bancroft, Maire Hares, iii, p, 
315, compare ii, p, 799), The ancient 
Greeks believed that the soul isued 
through the mouth or through a gaping 
wound (Homer, Zhaid, ix. goo ; xiv, 
518; xvi. 505; compare E. Bachhols, 
Die homerischen Realten, 11, ii, a84 
sqq.). The modern Greeks believe that 
Charos, the Death- god, draws the 
soul out of the mouth; but if the man 
is wicked or resists his fate, Charos 
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among the Abipones, a dying man is surrounded by a crowd 
of old crones brandishing rattles, stamping and yelling, while 
every now and then one of them flings water over his face 


(so say the Arachobites) cuts open his 
breast with a sword, for the soul has 
its seat under the left breast (B 
Schmidt, Das Volksleben der Neu- 
griechen, p.228 sg ) The Jews, Arabs, 
and Battas of Sumatra believe that the 
soul issues through the nostuils 
(Bastian, Afensch, 1 p. 322, zd, Die 
Seele, p. 52; W. Marsden, Aestory of 
Sumatra, p 386); but if a man dies 
of a wound, the Arabs (like the 
Homeric Grecks) believe that the soul 
escapes through the wound (com- 
municated by Professor Robertson 
Smith). The Tonquinese used to 
throw a handkerchief over the face 
of the dying in order to catch his soul 
(Richard's “ Iistory of Tonquin’, in 
Pinkerton’s Voyages and Travels, 1x. 
p. 730), The modern Tonquinese 
hang a film of cotton before the 
nostrils by a silken thread (J, G. Scott, 
France and Tonking, p. 96; Mr. Scott 
supposes that this is to verify the fact 
of death; it is possible that the old 
custom may have been thus rational- 
ized). The mhabitants of the Mar- 
quesas Islands are apparently of 
opinion that the soul may pass out 
indifferently ather by the nose or the 
mouth, for when a man is at his last 
gasp the nearest relative holds both 
the nose and the mouth of the dying 
man with the kind intention of pre- 
venting the escape of the soul (Waitz, 
dinthropologie, vi. p. 397) Among 
the Seminoles of Florida, when a 
mother died in childbirth, the baby 
was held over her face to receive her 
parting spirit (Brinton, Afyths of the 
New World, p. 271), But the soul 
has other gateways or posterns, The 
Chuwash think that it goes out at the 
back of the head (Bastian, Afenscé, it. 
p. 322). The Tibetans believe that it 
issues by the top of the head, but its 
escape has to be facilitated by cutting 
off a lock of hair from the crown of the 
head; this ie done by a lama (Orazio 
della Penns d: Billi, “ Brief Account of 
the Kingdom of Tibet ”, in Bogle and 


Manning’s 7ede¢, p 338 sg , compare 
C. Meiners, Geschichte der Religionen, 
u. p 726 sg) A simular theory is 
revealed by the practice of the Kán- 
kdrs (a hill tribe of Travancore) , when 
a man 1s sick to death, his top-knot 
is cut off by the headman of the 
village, and his friends then take their 
last farewell of him (Samuel Mateer, 
Natıve Life in Travancore, p 68) 
The Greeks and Romans appear to 
have had at one time the same belief 
and custom (Euripides, A/cestts, 74. 
Sq , Ol sg ; Vugil, Aenezd, iv. 698 
sqq. ; compare Macrobius, Saturn. v 
r9 The lock so cut off may be that 
referred to m Ziymologicon Magnum, 
S V, Qrecnoduppevos. KodAds yap Ù OplE 
%4 eml ro dxpov, hy édiidarroy dxov- 
peurov, Qeoŭs dvaridévres), and we 
may perhaps say the same of the 
Canadian Indians, for when one of 
them died a lock from his head was 
cut off and presented to the nearest 
relative (Relations des Jésuttes, 1634, 
p. 24, compare Lafitau, Mæurs des 
Sauvages Ameriquains,u p.409). This 
lock may have been the scalp-lock 
which ıt was a point of honour to 
leave unshorn that the conqueror 
might cut ıt off as a trophy (Catlin, 
North American Indzans, 1i. p. 24). 
The Tahitians believed that at death 
the soul was drawn out of the head 
by a god (Ellis, Podyneszan Researches, 
i, p. 396—the part of the head is not 
specified). Amongst the Kalmucks an 
incision is sometimes made in the skin 
to enable the soul to escape (Bashan, 
Mensch, ii. p. 342, compare 343). In 
Macassar for a similar purpose the 
priest rubs the middle finger of the 
dying man, because the soul has its 
seat there (sd. p. 322). The Hindoo 
belief (as set forth in the Garuda- 
purdna) is that the soul of a bad man 
goes downwards and emerges like the 
excreta, but that the soul of a good 
man issues through a suture at the 
top of the skull. fence the skull of 
the corpse is cracked with a coco-nut 


26 GARNERED SHEAVES PART I 


so long as there is breath left in his body.’ The same practice 
of throwing water over or washing the sick 1s observed also 
in China, Siam, Siberia, Hungary, Ruthenia, Carniola, and 
amongst the Koossas of South Africa.” 

By analogy, the origin of the Kaffir custom of kindling a 
fire beside a sick person,*® the Russian practice of fumigating 
him,4 and the Persian practice of lighting a fire on the roof 
of a house where anyone is ill, may perhaps be found in 
the intention of interposing a barrier of fire to prevent the 
escape of the soul. For with regard to the custom of lighting 
a fire on the roof, ıt is a common belief that spirits pass out 
and in through a hole in the roof. In the same way I would 


or a piece of sacred wood to let out 
the soul Professor Monier Williams 
heard of a sorcerer at Lahore who made 
it his business to collect skulls which 
had not been properly cracked and so 
retained the souls of the deceased 
inside (Monter Wilhams, Redigrous 
Thought and Life wn India, pp. 291, 
297,299; A. Bastian, Dre Seele, p. 30). 
The Nasniriens believe that when a 
man is hanged hus soul cannot pass 
out through the mouth; hence they 
will give the Turks large sums for the 
privilege of being impaled instead of 
hung (Bastian, Mensch, 1. p. 322). 
On the belly of an old Esquimaux, 
Ross remarked an incision which had 
been clearly made after death, but the 
reason of which he could not ascertain 
(Klemm, Cudlurgeschichie, 1. p. 225) ; 
it may have been made to allow the 
soul to escape. For the soul is some- 
times represented as lodged m the 
belly; so at Smyrna they say “My 
soul aches”, meaning their belly 
aches, and a stomach plaster is digni- 
fied by the name of d»ripuyo (B, 
Schmidt, Das Volksleben der Ney- 
pretchen, p. 229). 

* M. Dobrizhoffer, Account af the 
Abipones, ii, p. 266. Amongst the 
Indians of California, if a sick man 
falls asleep they knock him about the 
head till he wakes, with the sincere 
intention of saving his life (Bancroft, 
Native Races, i. p. 569). Kaffirs, 
when circumcised at the age of four- 
teen, are not allowed to sleep till the 
wound has healed (Campbell, Travels 


in South Africa, p. 514). In Venice, 
when a woman has given birth to a 
child, a female attendant stays by her 
for some hours in order to keep her 
from sleeping, and to drive olf a 
certain witch called Pagana ((ruher- 
natis, Serra comparata depli ust 
natalist tn Italia e presso gli alti 
popali Indo- Europat, p Lg). 

4 Gray, China, 1 p. 298s Pallegnx, 
Aran, i p 294; ] Bowring, Seam, i p. 
121; Klemm, Cudturges hichte, X. p. 
254; Folk-lore Journal, ii, p tos; 
Ralston, Songs of the Russian People, 
P 3153; Wood, Natural fistury of 
Aana.p 189, H. Ladhtenstein, Zy are dy 
in Southern Africa, i p 28. In 
Tiree a wet shirt is put on the patient 
(Folk-lore Journal, yy. 7h 

e IE Lichtenstein, doe. cet. 

* Ralston, Songs af the Russian 
People, p. 380, 

b Klemm, Culturgesthi hli, vis p 
142. 

t Rochholz, eutuher Glande umt 
Brauch, ipo vga; Wuttke, Deatseher 
Aberglaube, §$ 725,759; A. Bastian, 
Mensch, ii pp. 310, 3243; ud, De 
Seele, p. 155 Ralston, Songs of the 
Russian People, p, zig: J. T. Bent, 
Lhe Cyclades, p. 4373 Dennys, Pulk. 
fore of China, p. 22; Lamtoert, 
Volksmedizin, p. 103; B. Schmidt, 
Das Volksleben der Neugricchen, pp. 
149; Kelations des Jésuries, 1h34, p 
23. On the Slave Const, the roof of 
the house is often taken off after a 
death (P. Bouche, La Cdve des Krelaves, 


Pe 214). 
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explain the extraordinary custom in Lao and Siam of 
surrounding a mother after childbirth with a blazing fire, 
within or beside which she has regularly to stay for weeks 
after the birth of the child + The object, I take it, ıs to hem 
in the fluttering soul at this critical period with an impassable 
girdle of fire In Abyssinia immediately after the birth the 
woman is laid on a wooden bed, which 1s surrounded by 
blazing herbs, and here she is held fast by stout young 


fellows.” 


Conversely, among the Kaffirs a widow must stay by 
herself beside a blazing fire for a month after her husband’s 


death, no doubt in order to get rid of his ghost ® 


1 Carl Bock, Temples and Ele- 
phants, p. 259 sg.; Pallegoix, Sam, 
1 p 223; Bowring, Szam, 1. p. 120. 
In Burma a similar custom prevails, 
but the time 15 shorter, about seven 
days (Forbes, Brztish Burma, p. 66; 
The Burman, by Shway Yoe,1 p I 
sg) Amongst the modern Parsi a 
fire should be kept up three days and 
nights after the birth of the child (J. 
Darmesteter, Zend-Avesia, 1. p xem) 
In Madagascar a fire 1s kept up in the 
room day and night frequently for a 
week after the birth (Ellis, Zzstory of 
Madagascar,\.p.151,compare p 149). 
It appears that it 1s only in Lan and 
Abyssinia that the fire actually sur- 
rounds the bed, and m Lao it 1% not 
kept up constantly, but is repeated 
day after day But putting the inter- 
mittent circular fire of Lao beside the 
continued side fire of Siam and Burma, 
and taking into account the Malagasy, 
Abyssinian, Scottish, and Albanian 
practices (see below), we are perhaps 
justified in inferring that the original 
form of the custom was a continual 
aml continuous circle of tire. A sur- 
vival of this custom is seen in the 
old Scottish practices of whirling a fir- 
candle three times round the bed on 
which the mother and child lay (C. 
Rogers, Social Life in Scotland, i. p. 
135), and of carrying fire morning and 
night round the mother till she was 
churched, and the child till it was 
christened (Martin's * Description of 
the Western Islands of Srotland ”, in 
Pinkerton's Voyages aad Travels, iii. 


If any 


p. 612). In Sonnenberg a hght must 
be kept constantly burning after the 
birth, or the witches will carry off the 
child (A Schleicher, Volks thumliches 
aus Sonnenberg, p. 144). Amongst 
the Albanians a fire 15 kept constantly 
burning in the room for forly days 
after the birth; the mother 1s not 
allowed to leave the house all this 
time, and at night she may not leave 
the room, and anyone durmg this 
time who enters the house by mght 
is obliged to leap over a burning 
brand (Hahn, Albanesische Studien, 
1. p 149) In the Cyclades no one is 
allowed to enter the house after sun- 
sct for many days after buth (Bent, 
Lhe Cyclades, p. 181), and m modern 
Greece generally the woman may not 
enter the church for forty days after 
the birth (C. Wachsmuth, Das alte 
Griechenland im neuen, D. 73 8G.3 
Bent, op. cil. p. 180), just as in ancient 
Greece she might not enter a temple 
during the same period (Censorinus, 
De die natali, x1. 7). For similar 
restrictions in many parts of the world, 
see Gubernatis, Csi natalizi, c. 14, 
and especially IH. Ploss, Das Kind an 
Brauch und Sitte der Vélker,i p. 49 
s04. ; id., Das Weib in der Natur- und 
Volkerkunde, ii. p. 434 sgg. 

4 IL Ploss, Das Weib, ii. p. 434. 

3 Lichtenstein, Travels in Southern 
Africa, i. p. 259. This too is probably 
the object of the dreadful ordeal 
through which widows among the 
Minas on the Sleve Coast have to pass. 
After being shut up for six months 
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confirmation of this interpretation of the Siamese practice 
were needed, it would seem to be found in the fact that, 
during her imprisonment within the fiery circle, the woman 
washes herself daily for a week with a mixture of salt and 
water,! for salt, or salt and water, is a regular specific against 
spirits.” 

Another of these two-edged weapons which can be used 
either to save the soul of the dying or to repel the ghost of 
the dead is fine clothes. We saw that the corpse is dressed 
in his best clothes in order to save the ghost the trouble of 
coming to fetch them. Conversely, when a Mongol is sick 
and like to die, all his finery is spread round about him in the 
hope of tempting the truant soul back to its deserted taber- 
nacle, while a priest in full canonicals reads aloud a list of 
the pains and penalties of hell and of the risks run by souls 
which wilfully absent themselves from their bodies.? Thus, 
placed on the dying, fine clothes arc a bait to lure the soul 
back ; placed on the dead, they are a bribe to it to stay away. 
The same custom of dressing a dying person in fine clothes 
is observed by the Chinese, the Todas of Southern India, and 
the Grecnlanders.* 

Of course it is possible that the fiery barricrs described 
above may also be intended to keep off evil spirits, and this 
is the second supplementary use to which the proceedings 
for barring ghosts may be turned. This would appear to 
have been the object with which, in Siberia, women after 
childbirth leaped several times over a fire,’ exactly as we 


in the room where thar husband is 733; Rochholz, Deutecser tlaube and 


buried, they receive a severe beating 
and undergo an agonizing fumigation, 
after which they bathe in the sea (P. 
Bouche, La Cóte des Lsclaves, p.21859,). 

1 C, Bock, Temples and Liephanis, 
p. 260. 

2 Amongst the Moors of Morocco 
when a person gocs from one room to 
another in the dark he curries salt in 
his hand as a protection against ghosts 
(A. Leared, Morocco and the Moors, 
p. 275). For other “ spiritual” uges 
of salt, see W. G., Black, Folk-Medicine, 
p. 131; W, Henderson, Folk-lore of the 
Northern Counises, p. 53; J. Brand, 
Popular Antiquities, ii. p. 234 29.3; 
Wuttke, Deutscher Aberglaube, 88 118, 


Brauch, i p io; Steackerjan, older- 
Rlaube und Sagen sus dem Herzogthum 
Oldenburg, § 232; Theovrituns, xxiv, 
95 sy. Salt is wind to he particularly 
distasteful to the Devil (Moresin and 
Reginald Seott, quoted Ly J. Brand, 
Loe. cit). 

3 A. Bastian, Dre Seeds, p. 40, 

J. H. Gray, China, i. p 27K; 
W, E. Marshall, Tyareis amonp the 
Todas, p.371; D, Crantz, History of 
Greenland, i, p. 237. 

6 C, Meiners, Geschichte der Re- 
ligionen, ii, p. 107. Women before 
and after childbirth are thought to be 
especially exposed to the influence uf 
malignant spirits, 
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saw that in Siberia mourners returning from a funeral leap 
over a fire for the express purpose of shaking off the spirit 
of the dead. 

In China, the streets along which a funeral is to pass 
are previously sprinkled with holy water, and even the 
houses and warehouses along the street come in for their 
share, in case some artful demon might be lurking ın a shop, 
ready to pounce out on the dead man as he passed.! Special 
precautions are also taken by the Chinese during the actual 
passage of the funcral; in addition to the usual banging 
of gongs and popping of crackers, an attempt is made to 
work on the cupidity of the demons. With this view, bank- 
notes are scattered, regardless of expense, all along the road 
to the grave. The notes, I need hardly observe, are bad, 
but they serve the purpose, and while the ingenuous demons 
are engaged in the pursuit of these deceitful riches, the soul 
of the dead man, profiting by thcir distraction, pursues his 
way tranquilly behind the coffin to the grave.? 

A similar custom is observed in Corea.® 

In Annam it is the restless spirits of the unburied dead 
(Co-hon) who lie in wait for funerals. To appease them sham 
gold and silver leaf are strewed about the road to the grave, 
and occasionally sheets of paper are burned containing 


4 J. H. Gray, China, 1. p 299. 
The custom of closing the houses and 
shops before which a funeral passes 
(such as prevails in modern Greece, 
Wachsmuth, Das alte Griechenland 
tm neuen, p. 120) may huve originally 
been meant to exclude the ghost. 

* Hue, L'Empire chinots, ii. p. 249 
sg.; J. EH. Gray, Zae. cit; J. Doolittle, 
Social Life of the Chinese, p. 153 (ed. 
Paxton Hood). There is a popular 
impression that the ghost is always 
in the coffin. This, however, is an 
error. Iuron ghosts, broadly speak- 
ing, walk in front of the coffin (Rela- 
tions des Jésuites, 1636, p. 104), 
Chinese ghosts (as we have just scen) 
walk behind it, while some Prussian 
ghosts exhibit a marked preference 
for riding on the top of it (Toeppen, 
Aberglauben aus Masuren, p, 108 5 on 
the next page we read of the ghost 
following the corpse), The Coreans 


place a chair beside the corpse for the 
ghost to sit on (J. Ross, History of 
Curea, p 326). In Wallendorf, when 
the father of the famuly dies and the 
corpse 1s being carried out of the house, 
they place a chair and a towel for the 
convenience of the ghost (Toeppen, 
op, cit. p. 111). Some Negro ghosts 
in North Guinea are undoubtedly in 
the coffin, for they struggle in it as 
they are being carried to the grave, 
and the bearers have the greatest 
difficulty in running them in (J L. 
Wilson, Western Africa, p. 231). Can 
this be the origin of the custom which 
the Burmese have of dancing with the 
coffin on their shoulders every now 
and then on the way to the grave? 
(Forbes, British Burma, p. 95 $g.; 
The Burman, by Shway Yoe, ii. p. 
342). 

2 J. Ross, History of Corea, p. 
310. 
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pictures of everything that the most exacting ghost could 
desire, coats, boots, and so forth, together with prayers to 
the saints that they would be pleased in mercy to take 
away these weary wanderers of earth to the eternal peace of 
heaven + 

In the Hervey Islands, in the South Pacific, after a death 
the ghosts or demons are fought and soundly pummelled by 
bodies of armed men, just as the Samogitians and old 
Prussians used to repel the ghostly squadrons by sword- 
cuts in the air? New weapons, again, may be turned to 
old purposes, as when a Kakhyen is borne to his last resting- 
place amid a rolling fire of musketry.® 

In Christian times bells have been used to repel evil 
spirits , this, of course, was the intention of the passing bell.‘ 
In Scotland funerals used to be preceded by a man ringing a 
bell.5 The idea that the sound of brass or iron has power 
to put spirits to flight prevailed also in classical antiquity, 
from which it may have been inherited by mediaeval 
Christianity.2 We may perhaps see the germ of the passing 
bell in the kettle which the Spartan women beat up and down 
the streets on the death of a king.” The Moquis of Arizona 


1 J. G. Scott, France and Tonking, 
pp. 99, 101 sgg. If the “ prowling 
devils? for whose special benefit the 
funeral 1s preceded by men with sticks 
are identical with the Co-hon, it would 
appear that the Annamesc have not a 
robust faith in the unassisted efficacy 
of prayer. 

TW. W (Cull, Alyths and Songs 
from the South Pacific, p. 260; A. 
Bastian, Mensch, ii p. 341. 

a J, Anderson, Mandalay to Mo- 
mien, p. 143. In Tonquin a great 
army used annually to muster and 
open a terrific fire of artillery and 
small arms on the ghosts (Baron's 
“Description of the Kingdom of Ton- 
queen”, in Pinkerton’s Voyages and 
Travels, ix. p. 696). 

‘J. Brand, Lapular Antiquities, 
1i. p.202; Forbes Leslic, Harty Kaces 
af Scatland, lis p. 503. In Neusohl 
(North Hungary) the use of the bell is 
somewhat peculiar, When a sick man 
is near his end, they ring a little bell at 
his head, that the parting soul may 


linger a little to listen to the chime 
When the man 15 dead, they std} ring 
the bell, but go farther and farther 
off, then out of the door, and round 
about the house, still ringing the bell, 
A message is then sent that the church 
bell muy begin to toll (fh. Verna 
leken, Alythen and Sapen dev Valkes 
in Osterreich, po 311) There in or 
was a similar custom in Bohwmin 
(COL Rochhols, Deutscher Glaube and 
Brauch, ip. 179). The object appears 
to hetodnve the ghost aut of the hase, 
just as at the Aenazraa Roman house- 
holder ejected the ghosts by the tinkling 
of brass (Ovid, Fust, v. 44t Saget 

3 Ch. Rogers, Social Tafe im Seot- 
land, i p. 163: E. J. Guthrie, O 
Seottesh Custams, ph TAQ. 


§ Lucian, PAddupseudes, tg; Cl, 
foe, ext. Compare Fritsche on Theo- 
critus, ii, 36; Prof. Robertson Smith 
in the Journal of Philology, val. xiii. 
No. 26, p, 283, nore. 


7 Herodotus, vi. s8, 
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exorcize evil spirits by the ringing of bells;1 and at Port 
Moresby, in New Guinea, when the church bell was first 
used, the natives returned thanks to the missionaries for 
having driven away the ghosts.” 

I have still one observation to make on the means em- 
ployed to bar ghosts, and it is this. The very same pro- 
ceedings which were resorted to after the burial for the 
purpose of barring the ghost were avozded so long as the 
corpse was in the house, from fear, no doubt, of hurting and 
offending the ghost. Thus we saw that an axe laid on the 
threshold or a knife hung over the door has power, after 
the coffin has been carried out, to exclude the ghost, who 
could not enter without cutting himself. Conversely, so 
long as the corpse is still in the house, the use of sharp-edged 
instruments should be avoided in case they might wound 
the ghost. Thus for seven days after a death, the corpse 
being still in the house, the Chinese refrain from the use of 
knives and needles, and even of chopsticks, eating their food 
with their fingers? So at the memorial feasts to which they 
invited the dead, the Russians ate without using knives.‘ 
In Germany and Bohemia a knife should not be left edge 
upward, lest it hurt the ghosts or the angels." They even 
say that 1f you sce a knife on its back and a child in the 
fire, you should run to the knife before the child. Again, 
we saw that the Romans and Germans swept the ghost, 
without more ado, out of his own house. On the other hand, 
the negroes on the Congo considerately abstain for a whole 
year from sweeping the house where a man has died, lest 
the dust should annoy the ghost.” On the day of the funeral 
the Albanians refrain from sweeping the place where the 
corpse lay, though by a curious contradiction someone 
regularly sits down three times on the spot.2 Again, we have 
scen the repugnance of ghosts to water. Hence when a 


1 j.¢s, Bourke, The Snake Dance 
of the Afogurs of Arizona, pP. 258. 
2 J. Chalmers and W., W, Gil, 
Work and Adventure in New Guinea, 


p. 260. 

3 J. IHL Gray, China, i. p. 288. 

t W. R. S. Ralston, Songs of the 
Russian People, p. 321. 

8 J. Grimm, Deutsche Mythologie, 


iii, pp. 441, 454; Tettau und Temme, 
Volkssagen Ostpreussens, Litthauens 
und Westbreussens, p. 285; J. V. 
Grohmann, Aéerglauben, ctc., p 198. 
; J. Grimm, of. cit. p. 469. 
7A Bastian, Mensch, ii. p. 323. 
tJ. G. von Hahn, Aanestsche 
Studien, i, p. 152. 
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death took place the Jews used to empty all the water in 
the house into the street, lest the ghost should fall in and 
be drowned.t Similarly in some parts of Calabria (Castro- 
villari and Nocara) and Germany all the water vessels are 
emptied at death 2? In Burma, when the coffin is being 
carried out, every vessel in the house that contains water is 
emptied? In some parts of Bohemia, after a death, the 
water-butt 1s emptied, because if the ghost happened to 
bathe in it, and anyone drank of it afterwards, he would 
be a dead man within the year* We can now appreciate 
the significance of the fact mentioned above, that in Greece 
the lustral water before the door of a house where a dead 
body lay had always to be fetched from a neighbouring 
house. For if the water had been taken from the house of 
death, who could tell but that the ghost might be disporting 
himself in it?® Hence among the Jews all open vessels in 
the chamber of death were “unclean’’.?. In Pomerania, even 
after a burial, no washing is done in the house for some 
time lest the dead man should be wet in his grave.2 Amongst 
the old Iranians no moisture was allowed to rest on the 


1 J Buxtorf, Synagoga Judaica, pp 
699, 712 (ed 1712); J. © G. Boden- 
schatz, Avrchiihe Verfassung der 
heutzgen Juden, iv. p. 1783 J. Allen, 
Alodern Judaism, p. 435 (ed 1830); 
Gardner, Faiths of the World, i.p. 070 
The reason assigned for this custom by 
the most learned Talmudists 1s that 
the water is unclean because the Angel 
of Death has washed his dnpping 
sword in it. Contrast the vivid 
spiritualism of this explanation with 
the vapid rationalism of the view tliat 
the emptying of the water is a means 
of announcing the death. Truly it is 
vain to bottle the new wine of reason 
in old customs. 

4 Vincenzo Dorsa, Le Tradizione 
Greco-Latina negli usi e nelle credenze 
popolert della Calabria Citeriore, p. 
93; Rochholz, Deutscher Glaube und 
Brauch, i. p, 170. On the other hand 
al San Pietro in Calabria, when a man 
is dying, all the vessels in the house are 
filled with water, for the benefit of the 
thirsty souls of deceased relations who 
are supposed to gather in the house 


in order to accompany the spirit of 
the dying man to the other world 
(Dorsa, of. ert p. 92 599) 

3 C J. FS. Forbes, British Durma, 


P. 95. 

¢ J. V.Grohmann, Al derglauéen und 
Gebraiuhe aus Bohmen and Madren, 
Pp. 193- 

5 In modetn Greece a vessel with 
water stands beside the corpse, and 
all who approach at sprinkle them» 
selves, but the refinements of bringing 
the water from another house and 
placing it outside the door appear to 
be forgotten (C, Wachsinuth, Das alte 
Griechenland tm neuen, p. w). 

è In a similar way we may explain 
the rule in Hast Prussia, Schleswig, 
Lausitz, and Voigtland, that while 
the corpse is in the house nothing 
should be lent or given out of it 
(Wattke, Deutscher Aberglaube, § 730; 
J. A. E. Kohler, Volksérauch im 
Voigtlande, p. 441). 

7 Numbers xix. 15, 

* Wuttke, Deutscher clérrglaude, 


§ 737. 


CHAP I ON CERTAIN BURIAL CUSTOMS 33 


bread offered to the dead, for of course if the bread was 
damp the ghost could not get at it. 

Once more, we saw that fire was a great stumbling-block 
to ghosts. Hence in Calabria and Burma the fires ın the 
house are extinguished when a death takes place, doubtless 
(originally) in case they should burn the ghost? The same 
custom used to be observed in the Highlands of Scotland, in 
Germany, and apparently in Rome.® So in old Iran, no 
fire was allowed to be used in the house for nine days (in 
summer for a month) after a death,* and in later times every 
fire in the Persian empire was extinguished ın the interval 


between the death and burial of a king.’ 


1 Fr Spiegel, Ardnische Alter- 
thumskunde, u1 p. 705 

2 Vincenzo Dorsa, La Tradzszone 
Greco-Latina negh us: e nelle credense 
popolar: della Calabria Ctterzore, pp. 
20,88, Forbes, British Burma, p 94. 

3 J. Brand, Popular Antequetzes, n. 
D 235; James Logan, The Scottesh 
Gael, u p 387, L Preller, Romzsche 
Alythologie, ui. p. 159; Apulewus, 
Aletam i. 24; Juvenal, m. 214, 
“tunc odemus tgnem"’ In North 
Germany there 1s no baking in the 
house on the day of a death (Kuhn und 
Schwartz, Norddeutsche Sagen, Aar- 
chen, und Gebrauche, p. 435). The 
reason of the custom appears to be 
forgotten in Oldenburg, where the 
fire is only extmguished when the 
corpse is carned out (Strackerjan, 
fiberglaube und Sagen aus dem 
Hersogthum Oldenburg, i. p 154; 
Wuttke, Deutscher Aberglaube, § 609). 

& Vondiddd, v. 39 59q.; Fr. Spiegel, 
Hrénesche Alterthumskunde, ui. p. 
vob, W. Geiger, Ostrranesche Kultur 
wm Alterthum, p. 258. 

ë Diodorus, xvi. 114. On the 
other hand it has been a common 
practice to place a hght beside the 
corpse for the convenience of the ghost. 
But ıt would appear thai people have 
been somewhat puzzled how to hight 
and warm the ghost without burning 
him. Thus some modern Jews place 
a burning candle beside the corpse in 
order to light the soul; but others 
maintain that a lighted candle near 
the body causes acute pain to the 


disembodied spirit (Gardner, Fazths 
of the World, p. 677, Buxtorf, 
Synagoga Judaica, p 699; Boden- 
schatz, Xzrchiche Verfassung der 
heutigen Juden, iv. p. 171). In Ger- 
many, so long as the body ıs above 
ground a hght must be kept constantly 
burning beside ıt, for which the reason 
assigned in Voigtland 1s that the soul 
may not walk in darkness (Wuttke, 
Deutscher Aberglaube, §729; Kohler, 
Volksbrauch tm Vorgtlande, p. 442; 
A. Birlinger, Volksthumliches aus 
Schwaben, p. 404; F. Schmidt, 
Seiten und Gebrauche in Thuringen, 
p. 87). In England candles used to 
be burned, besıde or on the corpse 
(Brand, Popular Antiıgutties, ti. p 234; 
Henderson, Folk-lore of the Northern 
Counties, p. 54). In Russia a lighted 
candle is usually placed besıde the 
corpse or in its hand (Ralston, Songs 
of the Russtan People, p. 314). In 
modern Greece when a death takes 
place candles or lamps are immediately 
hghted and kept burning three days 
and three nights, for during that time 
the soul of the deceased 1s supposed to 
linger in or to return to the house 
(Folk-lore Journal, irp 168; Bent, T'he 
Cyclades, p.221 CompareWachsmuth, 
Das alte Griechenland tm neuen, pp. 
107, 108, 119). In China candles are 
kept burning round the coffin “to 
hght the spirrit of the dead on his way ”’, 
or “to give light to the spirit which 
remains with the corpse” (Doolittle, 
Social Life of the Chinese, p. 126; 
Dennys, Folk-lore of China, p. 213 


D 


34 GARNERED SHEAVES 


PART I 


This leads me to speak of the custom of fasting after a 
death. The Jews may eat no flesh and drink no wine so 
long as the corpse is in the house; they may not eat at all 


Gray, China, 1. p. 285). In Corea, 
when an offering 1s made by night to 
the corpse lying ım the house, a candle 
1s lt that the ghost may sec what he 
is getting (J Ross, Hestory of Corea, 
p 324; on page 319 it 1s Said that 
candles are kept burning beside the 
corpse day and night) Again we 
hear of fires being lit (generally on the 
grave) either to warm the ghost or to 
hight hm on his way to the spuit 
world. Thus in the island of Ruk and 
in some parts of Australa a fire 15 
kept burning on the grave for some 
time “that the soul may warm himself” 
(Waitz, Anthropologie, vi pp. 686, 807 

Compare Tylor, Primitive Culture, 1. 
p 484 note). In Western Africa the 
Krumen keep up a fire before the 
house of the deceased “ that his spirit 
may warm itself”? (Wood, Natural 
History of Man,1. p. 616). In Ashira- 
land a fire 1 kept up in the cemetery 
beside the corpse of a chief for weeks 
(Du Chaillu, Journey to elshango-land, 
p. 133). The Winnebagoes, Algonkins, 
and Mexicans kept up a fire on 
the grave for four nights in order to 
light the spirit to the other world 
(Schoolcraft, Indian Tribes, iv. p. 55; 
Brinton, Ayths of the New Worid, 
p. 257; Longfellow, Hiawatha, xx) 

The Mintira kindle a fire on the grave 
that the ghost may not be cold (Bastian, 
Die Seele, p, 110). Those of the 
Indians near the mouth of the Russian 
River who bury their dead keep up 
fires on the grave and make great 
noises, in order to ward off the evil 
spirit who lies in wait for the soul 
(Bancroft, Nazive Races, iil, p. 523). 
Some Calfornian Indians keep a fire 
burning near the grave for several 
mights, for which one reason assigned 
is that it scares away the devil, and 
another is that it helps to light the 
ghost in ts precarious passage across a 
greasy pole to heaven (Bancroft, op, eit. 
ip 357). Themaidservants maintained 
a fire on the grave of Ifruba for three 
days (K, Schwenk, Slawische Mythos 


logte, p. 325) The Canbs made a 
great fre round the grave and sat 
there addressing speeches to the dead 
(Rochefort, Mestorne naturelle et 
morale des Isles sAnirlles, Rotterdam, 
1665, p 567). The Indians of Guana 
make a fire on the grave and celebrate 
a feast there (Im Thurn, slmomg tie 
Indians of Gutana, p 225). The An- 
daman Islanders make a fue on 
the grave and leave beside it a shell 
with water and some article that 
belonged to the deceased (E. H. Man, 
The Aboriginal Inhabitants of the 
Andaman Islands, p 76). On Pitt 
Island, Kingsmill group, in the 
Pacific, a fire was kept continually 
burning in the house during all the 
time (four months to two years) that 
the corpse was in it (Waits, slalirupe- 
lagi, v ii. p. 1553 Wood, Natural 
History of Alan, uv. p 382). In Vate 
or Efat (one of the New Hebrides) a 
fire was kindled on the grave to enable 
the soul to rise to the sun; af this wis 
not done, the soul went to the divary 
lower regions of Pakasia (G, Turner, 
Samoa, p. 335). In Samoa a number 
of fires were kept up on the grave of a 
great chief during the night for ten 
days after the funeral; in the house 
where he lay or out in front of it fires 
were kept up all night. “ The eom» 
mon people had a similar custom, 
After burial they kept a fire blazing 
in the house all night, and had the 
space between the house and the grave 
so cleared that a stream of light went 
forth all might from the fire to the 
grave” (G, Turner, 74 p tga) ‘The 
last-mentioned custom may have been 
meant to show the ghost the way 
either to or from the grave, To this 
I shall have to recur shortly. The 
Aztecs burned the clothing, weapons, 
and some of the furniture of the 
deceased, in order that the heat of the 
fire might protect himagainst the bitter 
eutting wind that met him on his way 
to the land of souls (Klemm, ('s/fur- 
geschichie, ¥. p. 50). 
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in the same room with the corpse, but if there is only one 
room in the house they may eat in it if they interpose a screen, 
so that in eating they do not see the corpse. The Kaffrs 
are bound to fast from the time of the death till after the 
burial,? and the same rule is or was observed by certain 
tribes of North American Indians. The negroes of the 
Gold Coast fast long and severely after a death. There is 
a German belief that, if anyone eats bread while a corpse 
is in the house, his teeth will fall out. In modern Persia 
a fast of eight days is observed after a death. In India a 
son is allowed only one meal a day during the mourning 
for his father; a Brahman must continue this fasting for 
ten days.” According to another authority, a Hindoo family 
is not allowed to eat so long as a corpse is in the house.’ 
In Corea during the first day of mourning no food is eaten 
by the family mourners ; sons and grandsons of the deceased 
eat nothing for three, less near relations for two, days.® 
During the mourning for the Kings of Michoacan no corn 
was ground, no fires lighted, no business transacted, all 
the people remained at home and fasted.© When a chief 
died among the Guaycurus (an Indian tribe of Paraguay), 
the tribe abstained from eating fish, their principal dainty.™ 
Amongst the Mbayas, another South American tribe, the 
women and slaves refrained from flesh and observed deep 
silence during mourning.“ The Samoans commonly fasted 
during mourning ; they ate nothing during the day, but had 
a meal at night. So amongst the Jews the chivalrous David 


1 J C. G. Bodenschatz, Xerchleche 
Verfassung der heutigen Juden, 1v. p. 
177. The Jewish rule is to bury a man 
the day he dies (24. p. 172; J Buxtorf, 
Synagoga Judaica, p. 703). From 
Buxtorf (op. cit. p. 706) it appears 
that. the prohibition to eat flesh and 
drink wine extends for seven days 
after the death. Another authority 
speaks of a fast from the moment of 
death till after the burial (J. Allen, 
Modern Judaism, p. 439). 

3 J. G. Wood, Natural History of 
Man, p. 220. 

* Charlevoix, Journal historique, 
ii. p. 108; Th. Waitz, Anthropologie, 
iii, p. 196. 

* Th. Waitz, dAnihropologie, ii. p. 194. 


§ Wuttke, Deutscher Aberglaube, 
§7 3 5, compare 740. 
C. Meiners, Geschichte der Re- 
ligionen, i ii. p. 702 
? S, C. Bose, The Bindoos as they 
aro, P: 254, : , 
3 Sonnerat, Reise, i, pp. 74, 79, 
referred to by Knobel on Numbers 
xix 


® J. Ross, History of Corea, p. 322. 

10 FHI. H. Bancroft, Vaieve Races of 
the Pacific States, in. p. 622. 

n N Histoire du Para- 
guan i P: 73. 
k Klemm, Culturgeschichte, 
ii. p. ees 

13 G. Turner, Mineleen Years in 
Polynesia, p. 228; id., Samoa, p. 145. 


36 GARNERED SHEAVES PART I 


fasted till evening in honour of his gallant enemy Abner? 
—an ancient parallel to the minute guns which in the War 
of Independence the Americans fired at the close of a 
desperate battle, when an English General was buried on 
the field, just as the French guns paid funeral honours to 
Sir John Moore on the battlefield of Coruña.’ 

It might, perhaps, be supposed that this practice of 
fasting was a direct consequence of the extinction of fires, 
which, as we have seen, sometimes took place after a death, 
and there are facts which scem at first sight to favour this 
supposition. Thus the Chinese, though they are not allowed 
to cook in the house for seven days after a death, arc not 
prohibited from eating food which has been prepared else- 
where; indeed during this time of mourning their wants 
are regularly supplied by their neighbours.? In Florida the 
family was thus supplied by friends for three months.‘ 
On the evening of mourning (which is usually also the evening 
of the burial, the burial taking place on the day of death) a 
Jew may not eat his own food, but is supplied with food by 
his friends.» Amongst the Albanians there is no cooking 
in the house for three days after a death, and the family is 
fed by friends® The Greeks of the Cyclades consider it 
wrong to cook or perform houschold offices in the house of 
mourning, so friends and relatives bring food and lay the 
“ bitter table ”, as it is called.” But this explanation will not 
suit the German superstition that while the passing bell is 
tolling no one within hearing should cat? For here the 
prohibition evidently extends to all the food in the neighbour- 
hood. The key to the solution of this problem will perhaps 


1 2 Samucl ili, 35. 

® Napier, ffsstory of the Peninsular 
War, 1. p. 500. 

3 J. H. Gray, China, i. p. 287 sgg. 

« Waitz, Anthropologia, iti, p, 196. 

5 J. Buxtorf, Synagoga /udatca, 
p. 707; J. C. G. Bodenschatz, Arrek- 
hche Verfassung der hautigen Juden, 
iv. p 178. 

eJ, G. von Iahn, Abanesische 
Studien, i, p. 151. Ilahn forgot to 
inquire whether the fires in the house 
are extinguished, but he inclines to 
think that they are (25. p. 199). 


TT. H, Bent, Zhe Cycdades, pp, 
197, 221. 

a W., Sonntag, Todtendestattuny, p 
176, In its present form the super. 
stition applies to the bell which rings 
for the funeral, but it seems hardly 
rash io assume that it  sriyrinully 
applied to the passing bell, The same 
behef exists in New England (Fulk 
lore Journal, ii. p. 24). The reason 
assigned for the rule in Germany is 
that if you eat, your teeth will be 
hollow, in New England that you will 
have toothache. See next note. 
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be found in the Samoan usage. We are told that in Samoa, 
“while a dead body was in the house, no food was eaten 
under the same roof; the family had their meals outside, or 
in another house Those who attended the deceased were 
most careful not to handle food, and for days were fed by 
others as if they were helpless infants.” ! Observe here, firstly, 
that the objection 1s not to all eating, but only to eating 
under the same roof with the dead; and, secondly, that 
those who have been in contact with the dead may eat, but 
may not touch their food. Now considering that the ghost 
could be cut, burned, drowned, bruised with stones, and 
squeezed in a door (for it is a rule in Germany not to slam a 
door on Saturday for fear of jamming a ghost),? it seems 
not unreasonable to suppose that a ghost could be eaten, 
and if we make this supposition I venture to think we have 
a cluc to the origin of fasting after a death. People, in fact, 
originally refrained from eating just in those circumstances 
in which they considered that they might possibly in eating 
have devoured a ghost. This supposition explains why, so 
long as the corpse is in the house, the mourners may eat 
outside of the house, but not in it. Again, ıt explains why 
those who have been in contact with the dead and have not 
yet purified themselves (that ıs, have not yet placed a barrier 
between themselves and the ghost) are not allowed to touch 
the food they cat; obviously the ghost might be clinging to 
them and might be transferred from their person to the food, 
and so eaten.® 


1 (3. Turner, Samoa, p. 145. The 124 sgg. (p 105 sgg, ed. 1884), W. 


punishment inflicted by the household 
god for a violation of this rule was sup- 
posed to be baldness and the loss of 
teeth—a curious coincidence with the 
reason assigned for the corresponding 
German and New England rule. The 
prohibition laid on those who had 
been in contact with the dead to 
touch food with their hands was a 
regular taboo in Polynesia and New 
Zealand. See W. Ellis, Polynesian 
Researches, i. p. 403; W. Mariner, 
Tonga Islands, i. p. 142 note; J.S. 
Polack, Manners and Customs of the 
New Zealanders, i. p. 66 sgg.; R. 
Taylor, New Zealand, p. 163; Old 
New Zealand, by a Pakeha Maori, p. 


Yate, New Zealand, p 85. The same 
rule seems to have prevailed amongst 
the Aleutian Islanders and the Jews, 
except that amongst the former it ap- 
phed only to widows (Waitz, dnthropo- 
logie, i iii, p. 316, A Bastian, Alensch, 
ili. p. 81; Jeremiah xvi 7, “ Neither 
shall men break bread for them in 
mouming”’, which 1s the reading of 
the Revised Version, but the marginal 
reading of the Authonzed). 

2 A Wuttke, Der deutsche Aber- 
glaube, § 752. 

3 The probability of this explana- 
tion 1s at first sight somewhat dirnin- 
ished when we find that the prohibition 
to partake of food indoors was not 
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This theory further explains the German superstition 
mentioned above, that no one within hearing should eat 
while the passing bell is tolling. For the passing bell is rung 
when a soul is issuing for the last time from its mortal 
tabernacle, and if anyone in the neighbourhood were at 
this moment to eat, who knows but that his teeth might 
close on the passing soul? This explanation is confirmed 
by the companion superstition that no one should sleep 
while the passing bell is tolling, else will his sleep be the 


sleep of death.* 


confined to cases where there was a 
corpse in the house, but applied to all 
persons who, from whatever cause, 
were under a taboo Hence a chief, 
who was always taboo (O/d New 
Zealand, D 94), never under any 
circumstances ate in his house (Short- 
land, Afaorz Reliyzon and Mythology, 
p.28, R. Taylor, Vew Zealand, pp 105, 
168, W Yate, New Zealand, p.87) A 
discussion of the ideas at the root of 
the taboo system would lead me too 
far, hut I may indicate a line of argu- 
ment by which the presumption raised 
by the fact just stated agaist the 
theory in the text may perhaps be 
rebutted, 1f not a contrary presump- 
tion raised in its favour The infringe- 
ment of a taboo was supposed to bring 
sickness and death on the guilty 
person (Old New Zealand, P. 95 sgg. 3; 
Shortland, of. cit. p. 31; W. Manner, 
Tonga Islands, i. pp. 142 nole, 194; 
Klemm, Culturgeschichie, uli. p. 373). 
But sickness, according to the Muoris, 
was produced by an atua slipping 
down the throat of a man and devour- 
ing his vitals, and the aim of the 
medicine-man was therefore to expel the 
atua (R. Taylor, Mew Zealand, p. 135, 
compare pp. 137,170; Polack, Man- 
ners and Customs of the New Zea» 
landers, i. P. 263 Sg., compare p. 234; 
Shortland, Joe. ett.). Now the atuas 
‘were ancestral spirits of chiefs (Polack, 
i, p. 523 compare Taylor, p. 135 s¢g.), 
and would, when they visited the earth, 
naturally stay in the chicf’s house, who 
was himself an arua (Taylor, p. 352) ; 
hence anyone who ate in the chief’s 
house would run the risk of swallowing 


Put into primitive language, this means 


an atua, and thereby of falling suk 
and dying, which was exactly the 
effect supposed to be produced by the 
violation of a taboo Consistency, 
however, is as httle charactenstie of 


‘ savage as of civilized man, hence we 


need not he surprised to ind that with 
this theory of sickness a Maor warrior 
would nevertheless gouge out and 
swallow the eyes of a chiet whom he 
had slain, hoping thus to appropriate 
his atua, which resided in the eves 
(Taylor, Joe ef) When a Natehes 
had killed his first foe or made Mis 
first prisoner, he ate no flesh for six 
months, lest the ghost of Ins slain 
enemy should kill him (C Mermers, 
Geschichte der Relipronen, ii, p. 150 
sq.). Part of the purification under- 
gone by a Pima, after killing an 
Apache, was a fast of sixteen days ; 
only after the fourth day was he 
slowed to drink a litte pinole (Han- 
croft, Metre Races, i. p. 583, referred 
to above, p. 22). The Carihs are nail 
to have fasted rigorously @//er the body 
hud been buried (Rochefort, Histinre 
naturelle et morule des fries Antilles, 
P. §69, ed, 1605). Why they did not 
do s0 before, it is nut casy to Kee, 

1 W, Sonntag, Zudtendestattunge, y. 
176, who says sonst stirbt man bald, 
but I cannot doubt that the originat 
belief was an stated in the text, tor it 
is a common belief in Germany that 
when a death takes place all sleepers 
in the house should be immeshately 
roused or they will never wake again 
(Wuttke, Deutscher Aberglaube, 97 20), 
This again confirms my view that the 
bell, during the ringing of which no 
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that as the soul quits the body in sleep, if 1t chanced in this 
its temporary absence to fall ın with a soul that was taking 
its eternal flight, it might, perhaps, be coaxed or bullied into 
accompanying it, and might thus convert what had been 
intended to be merely a ramble into a journey to that bourne 
from which no traveller returns. 

All this time, however, Plutarch has been waiting for 
his answer, but, perhaps, as he has already waited two 
thousand years, he will not object to be kept in suspense for 
a very few more minutes. I have already detained you too 
long, and for the sake of brevity in what remains I will omit 
all mention of the particular usages on a comparison of which 
my answer is based, and will confine myself to stating in the 
briefest way their general result. 

We have seen the various devices which the ingenuity of 
early man struck out for the purpose of giving an “‘iron 
welcome to the dead’. In all of them, however, it was pre- 
supposed that the body was in the hands of the survivors 
and had been by them securely buried; that was the first 
and most essential condition, and if it was not fulfilled no 
amount of secondary precautions would avail to bar the ghost. 

But what happened when the body could not be found, 
as when the man died at sea or abroad? Here the all- 
important question was, What could be done to lay the 
wandering ghost? For wander he would, till his body was 
safe under the sod, and by supposition his body was not to 
be found. The case was a difficult one, but early man was 
equal to it. He buried the missing man in effigy, and accord- 


one must eat or sleep, was originally or less perfect forms in modern Greece, 


China, and 


not the funeral, but the passing bell. 
The very cattle in the stalls and the 
bees in the hives are wakened after a 
death or they too will die (Wuttke, 
loc, cil., Fr. Panzer, Beitrag zur deut- 
schen Mythologie, ii. p. 293). In 
Scotland it was an old custom to 
allow no one in a house to sleep when 
a sick man was near his end (C, 
Rogers, Soctal Life in Scotland, i. 
p. 152). 

1 The practice of burying in effigy 
prevailed in ancient Greece (and 
apparently ancient Italy), Mexico, and 
Samoa, and it is still preserved in more 


Italy, Albania, India, 
Vancouver's Island. (1) In Chariton, 
iv. J, an effigy of a missing man 1s 
carried on a bier, and it is said that it 
was an ancient Greek custom to give 
rites of sepulture to those whose 
bodies were not to be found (xal rods 
dgaveis rddos xoousiv). Euripides 
tells us that when a man had been 
drowned at sea his friends at home 
buried him cevolow dv wrérhov bedo- 
pace (Euripides, Helene, 1243), which 
seems to mean that an image of him 
was made up with clothes; this was 
laid on a bier, and taken out to sea, 
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ing to all the laws of primitive logic an effigy 1s every bit as 


where, along with offerings, it was 
thrown overboard But ıt ıs not easy 
to say whether this was really a Greek 
custom or only a dramatic stratagem. 
(2) In Rome, burial of the absent took 
place according to certain solemn 
rites (Servius on Virgil, .denerd,vi 366) 
Compare Apuleius, Aledamorphos 1 
6, “ At vero dom: tuae ram defletus et 
conclamatus es; liberts tuis tutores 
wuridict provincialis decreto dati, uxor 
persolutis feralibus oficus luctu et 
maerore diuturno deformata”, etc 
(3) In ancient Mexico, when a trader 
died in a far country the relations at 
home made a puppet of candlewood, 
adorned it with the usual paper orna- 
ments, mourned over it, burned 1t, 
and bured the ashes ın the usual way 
Similarly soldiers who iell in battle 
were buried in effigy (IT II. Bancroft, 
Native Races, u. p 616 sg.). (4) In 
Samoa the relations spread out a 
sheet on the beach near where the 
man had been drowned, or on the 
battlefield where he had fullen; then 
they prayed, and the first thing that 
lighted on the sheet (grasshopper, 
butterfly, or whatever it might be) was 
supposed to contuin the soul of the 
deceased and was buned with all due 
ceremony (G, Turner, Samoa, p 150 
sq.). (5) In modern Greece, when a man 
dies abroad, a puppet is made in his 
likeness, and dressed in his clothes ; 
it 18 laid on the bed, and mourning 
is made over it (C. Wachsmuth, Jas 
alte Griechenland tm neuen, }). 113). 
It 1 not, however, suid that this 
puppet is actually buried. Mr. T, H. 
Bent witnessed at Mykonos a formal 
lamentation for an absent dead man, 
but where the hier would have ston! 
there was an empty space (T, H. 
Bent, Zhe Cyclades, p. 222 sgg.) 
(0) A similar custom of mourning 
over an effigy is observed in some 
parts of Calabria (Vincenzo Dorsa, 
La Tradizione Creco-Latina negli usie 
nelle eredense popolari della Calabria 
Créertore, p.93). (7) In Albania, when 
u man dies abroad all the usual 
lamentations are made at home as if 
the body were present; the funeral 


procession goes to the church, but in 
place of the bier a boy walks carrying 
a dish on which a cracknel is placed 
over some boiled wheat, This dish 1s 
set in the middle of the church, and the 
funeral service 1s held over it, at is 
not, however, buried, but the women 
go and weep at the grave of the 
relation who died last (J. G. von 
Hahn, cllbanesesche Studun.. p 152). 
(8) The Garuda-purdna (the best 
authority on modern indon behets and 
ceremonies relating to the dead) clirects 
that “if a man dies in a remote place, 
or 1s killed by robbers in a furest, and 
his body 15 not found, his son should 
make an effigy of the deceased with 
Kus: grass, and then bun it on a 
funeral pile”? with the usual cere- 
monies (Monier Willams, Aledreeous 
Thought and daje in India, po 300). 
(9) In China, “ during the reign of the 
Emperor Chan-tuk, in the first century 
of the Christian cra, it was enacted 
that uf the boches of soldiers who fall 
in battle, or those of sailors who fall 
in naval engagements, cannot le 
recovered, the sparts of such men shall 
be called back by prayers atid incanta» 
tions, and that hgures shall be made 
either of paper or of wood tor their 
reception, and be burned! with all the 
ordinary ntes, a The castem is now 
universally observed“ {F HL Gray, 
China, à p 205 sy.). “in case the 
corpse is not bronght home to be 
buried, a letter, or seme of the tlothing 
recently worn by the deveased, or lis 
shoes, or part of his bapgape, is often 
sent home instead, The white enk 
and the mourners gu forth to meet the 
letter or relie of the departet] just as 
they woul! go to meet the eorpar. Cin 
meeting the letter or the relic, the 
spirit passes as readily into the fow} 
as it would piss into it were the curpae 
itself met, and the spirit is condueted 
home just as surely’ (J, Daolittle, 
Social Life af the Chinese, p tg, el. 
Paxton Hood). (to) In Vuncouver's 
Island, when n man was drowned and 
his body could not he find, the 
mourning took place in the usual way, 
and to the prave were carried two 
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good as its original! Therefore when a man is buried in 
efigy with all due formality, that man is dead and buried 
beyond a doubt, and his ghost is as harmless as ıt ıs ın the 
nature of ghosts to be. 

But it occasionally happened that this burial by proxy 
was premature, that in fact the man was not really dead, and 
if he came home in person and positively declined to consider 
himself as dead, the question naturally arose, was he alive 
or was he dead ? It was a delicate question, and the solution 
was ingenious The man was dead, certainly—that was past 
praying for. But then he might be born again; he might 
take a new lease of life. And so it was; he was put out to 
nurse, he was dressed in long clothes; in short, he went 
through all the stages of a second childhood? But before 
he was eligible even for this pleasing experience he had to 
overcome the initial difficulty of getting into his own house 
For the door was as ghost-proof as fire and water could make 
it, and e was a ghost. As such, he had to do as ghosts do ; 
in fact, not to put too fine a point on it, he had to come down 
the chimney.? And down the chimney he came—and this 


is an English answer to a Roman question. 


cedar boards, on ‘‘ one of which was a 
small porpoise, over which the other 
board was placed, which bore the 
roughly traced representation of a 
man” (G. M Sproat, Scenes and 
Studies of Savage Life, D. 263). 

In Madagascar cenotaphs are 
erected for those whose bodies cannot 
be found and their ghosts are supposed 
to be allured thither (W Elhs, Zis- 
tury of Aladagastar,i.p. 255). In New 
Zealand “whea a chief was killed in 
baitle, and eaten, his spint was sup- 
posed to enter the stones of the oven, 
with which his body had been cooked, 
which retained their heat so long as ıt 
remuined in them; his friends re- 
peated ther most powerful spells to 
draw his spint out of the stones, and 
bring it within the wahi tapu [sacred 
grove], for it was thought otherwise ıt 
could not rest, but would wander about 
inflicting injury on the living, all 
spirits being considered maliciously 
inclined towards them; so when any 
were slain in battle, if the body 


could not be obtained, the friends 
endeavoured to procure some of the 
blood, or fragments of their garments, 
over which they uttered a karakia 
[spell], and thus brought the wandering 
soul into the spintual fold” (R. 
Taylor, Te lka a Maus or New 
Zealand and its Inhabitants, p. 221). 

1 For evidence sce E. B. Tylor’s Re- 
searches into the Barly History of Man, 
P. 116 sgg. 

* Plutarch, Rom. Quaest, 5, Hesy- 
chius, sv. devrepbworuos: According 
to Hesychius, the supposed dead man 
had to imitate the act of birth by pass- 
ing through the bosom of a woman’s 
robe (8a -yuraccelou xéddrrou ĉiaðús) ; 
this was especially an Athenian custom. 
The ritual described by Plutarch and 
Hlesychius was Greek, but Plutarch 
was probably right in thinking that a 
symilar ritual lay at the base of the 
Roman custom discussed by him. 

* See the passages cited in note 6 
on p. 26. In classical times, when 
Plutarch wrote, the man probably 
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APPENDIX 
Note I—MOURNING COSTUMES 


Ir has been said above (p. 13) that mourning costume is usually 
the reverse of that of ordinary life Thus we find that savages who 
ordinarily paint themselves sometimes refrain from doing so after 
a death! Again, ın similar circumstances, tribes which usually go 
naked put on certain articles of dress. Thus in some parts of New 
Guinea, where the men go naked and the women wear only a short 
grass petticoat, women m mourning wear a net over the shoulders 
and bieast.2. Elsewhere in New Guinea men also wear netted vests,’ 
and in another place “ when in deep mourning they envelop them- 
selves with a very tight kind of wicker-work dress, extending from 
the neck to the knees in such a way that they are not able to walk 
well ?”.4 On the other hand, when the Mpongweés in Western Africa 
are in mourning, a woman wears as few clothes as possible, and a 
man wears nonc at all,® though the tribe is very fond of clress, the 
usual garb of a man being a shirt, a square cloth falling to the ankles, 
and a straw hat.6 The Lycians in mourning dressed as women.’ 
Whether or not these peculiar costumes (or absence of costume) 
were meant to disguise the wearers of them from the ghost of the 
deceased, certain it is that disguises have been assumed as a means 
of bilking spirits. Thus the Mosquito Indians believe that the 
devil (Wulasha) tries to get possession of the corpse; so after they 
have lulled him to sleep with sweet music “ four naked men te 
have disguised themselves with paini, so as not to be recognised 
and punished by Wulasha, rush out from a neighbouring hut ” 
and drag the body to the grave.’ At the feast held on the anniver- 
sary of the death these same Indiuns wear cloaks fantastically 


hole or chimney of the primitive 


descended through the compluvium 
(or zmpluctum, as iul was less strictly 
called), an opening in the roof of the 
atrium or principal apartment., (See J. 
Marquardt, Privatleben der Romer, i, 
p.231 s¢9.) Itis through this opening 
that Terence represents Jupiter as 
descending to Danag (Lunauchus, ii. 5, 
40); and if anyone was carried 
bound into the house of the Flamen 
Dialis, the ropes with which he had 
been tied had to be drawn up through 
the compluvium, and thence let down 
into the street (Aulus Gelliusg, x. 15. 8), 
But the afriuen was originally dining- 
room and kitchen in one (Servius on 
Virgil, Aenerd, i. 726); hence the 
complucium was probably the smoke- 


house, 

1 P, F. X, de Charleyau, Zistuire 
du Paraguay, i. p. 73. 

$ J. Chalmers and W. W. GM, 
Wurk and Adventure in New Guineas, 
pP. 35 

3 lb. p 130. 

4 Zb. p. 149. 

8 J, G. Wood, Natural Mistery af 
Afan, i. p. s80. 

$ Du Cinillu, Aygwatertal Africa, 
p. 9; compare J. Leighton Wilen, 
Western Africa, P, 262. 

* Valerius Maximus, ji, 6. 13; 
Plutarch, Consol. ad Apeli, 22. 

* H1. I1, Bancroft, Native Races, i. 


P. 744, $9. 
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painted black and white, while their faces are correspondingly 
streaked with red and yellow, perhaps to deceive the devil. Again 
in Siberia, when a Shaman accompanies a soul to the under world,* 
he often paints his face red, expressly that he may not be recognized 
by the devıls.? In South Guinea, when a woman is sick she ıs 
dressed in a fantastic costume ; her face, breast, arms, and legs are 
painted with streaks of white and red chalk, and her head is decorated 
with red feathers. ‘Thus arrayed she struts about before the door of 
the hut brandishing a sword è The intention is doubtless to deceive 
or intimidate the spirit which is causing the disease. To deceive 
the demon of discase modern Jews will formally change the sick 
man’s name.* In Guinea, women in their pregnancy also assume 
a peculiar attire ; they leave off ornaments, allow their hair to grow, 
cease to paint themselves, wear peculiar bracelets, anklets, etc., and 
in the last eight days their heads are thickly plastered with red clay, 
which they may not leave off till the child is born.’ Thuis is probably 
to disguise them from the demons, who lie in wait for women at 
these periods. And it may be the same idea which caused the 
Kaffirs to paint the child after birth,’ for new-born children are apt 
to be carried off by spirits. Hence the Laosians tie strings round 
the wrists of the baby on he first night after its birth.” Australian 
widows near the north-west bend of the Murray shave their heads 
and plaster them with pipe-clay, which, when dry, forms a close- 
fitting skull-cap, about an inch thick. In Ceylon the Kattadias 
dance in masks, in order to heal diseases caused by demons.® At 
the funeral of a high official in Corea there is a man with a hideous 
mask to frighten away the spirits.2° If my explanation of the cere- 
mony of passing through the fire" is correct, the custom which the 
people had of blackening cach other on these occasions and wearing 
the smut on their faces for long afterwards was probably intended 
as an additional precaution against the demons of the plague.” 
The customs of blackening the face or body and of cutting the 
hair short after a death arc very widespread. But when we find 
these customs observed after the death, not of a friend, but of a 
slain enemy,?* no one will pretend that they are intended as marks of 
sorrow, and the explanation that they are intended to disguise the 


1 Sec above, p. 7. ? C. Bock, Temples and Elephants, 


2 W. Radloff, Aus Siberian, ii. p. 55. 


s] L. Wilson, Western Africa, 
p. 389. , 

4 J. Buxtorf, Synagoga Judaica, p 
696; C. G. Bodenschatz, Kirch- 
hohe Verfassung der heutigen Juden, 
iv. p. 168 ; J. Allen, Modern Judaism, 
p. $34 ed. 1830. 

. F. Klemm, Culturgeschichte, 
iil. > "284 sg. * 7b, p. 285. 


P. 259. . 

8 J. G. Wood, Natural History of 
Man, 11. p. 92. 

* A. Bastian, Dre Seele, p. 102. 

0 W, E. Griffis, Corea, the Hermit 
Nation, p. 278. 11 Above, p. 23. 

u j. Grimm, Deutsche Mythologie, 
i. P: 504. 

$ H, H, Bancroft, Nativa Races of 

the Pacific States, i. p. 764, 
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slayer from the angry ghost of the slain may be allowed to stand till 
a better is suggested. These disguises are meant to serve the same 
purpose as the so-called purifications of slayers of men and beasts.? 
In fact, “ mourning ” and “‘ purification ” run into each other ; this 
“ mourning ”?” is not mourning, and this “ purification”’ is not 
purification. Both are simply pieces of spiritual armour, defences 
against ghosts or demons. In regard to “ mourning ” costume 
this appears clearly in the Myoro custom; when the child of a 
Myoro woman dies, she smears herself with butter and ashes and 
runs frantically about, while the men abuse her in foul language, 
for the express purpose of frightening away the demons who have 
carried off the child.* If the curses are meant to frighten, are not 
the ashes meant to deceive the demon? Here the disguise is 
adopted as a protection, not against the spirit of the dead, but 
against the devils which cairied it off, and it 1s possible that the 
same may be true of ‘“‘ mourning ” costume in other cases; but 
considering the general vicious and dangerous nature of ghosts, 
it is probable that ‘‘ mourning ” costume was usually a protection 
against them rather than against devils. The custom ol blacken- 
ing the body in mourning by means of ashes, soot, and so forth is 
common.? The Andaman Islanders smear themselves with clay ; 4 
the Egyptians threw mud on their heads,® and they sometimes do 
so still.6 ‘The custom of cutting the hair short in mouining is very 
common. all over the world; examples would be endless. I may 
mention, however, that the Greek and Persian custom of cutting off 
the manes of their horses in extreme mourning is also observed by 
the Comanche Indians of North America.” The opposite custom of 
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letting the hair grow long in mourning is much rarer, it has been 
practised by the Egyptians,! Jews,? Chinese,® widows on the Slave 
Coast,* and Hindoo sons in mourning for a parent.5 The practice 
of wounding or mutilating the body has also been very general. The 
casc of the Koossa widow in South Africa is instructive ın various 
ways She had to stay by herself ın a solitary place beside a blazing 
fire for a month (as we saw above, p. 27); by night she came 
secretly to the hut where she had lived with her husband, and burned 
it down, after which she returned to her solitude. At the end of the 
month she shrew away her clothes, washed her whole body, scratched 
her breasts, arms, and thighs with sharp stones, girded her body 
round with rushes twisted together, and at sunset returned to the 
kraal. Now when we remember the pains taken by widows in 
other parts of Africa to get rid of their husbands’ ghosts (see above, 
pp. 20 sg), we can hardly doubt that the precautions taken by 
the Koossa widow had a similar object in view; that, in fact, by 
scratching her person, assuming a peculiar garb, and returning at 
dusk to her home, she was trying to throw the ghost off the scent. 
Some peoples (as the Sacae), after a death, went down into the 
pits and hid themselves for days from the light of the sun.” At 
sunset Calabrian women cease from their wild lamentations and 
doff the black veils which they donned at the moment of death® On 
my hypothesis the explanation of this interesting custom is that 
disguise is superfluous in the dark. At the same time it is curious 
to find the contrary custom (strict silence by day, loud lamentations 
by night) in places so widely apart as Madagascar and Yucatan.® 
In Corea, sons in mourning for their parents wear a peaked hat, 
which covers the face as well as the head ; the Jesuits in Corea have 
successfully availed themselves of this costume as 3 disguise 1° 

A few words may be added on mourning colours, though the 
subject does not concern us here very closely. Black dress (developed 
out of the habit of blackening the body with ashes, etc.) was, or is still, 
the usual mourning in ancient Greece, !! Rome, modern Greece, 
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and among widows on the Slave Coast.1 The Omahas in North 
America painted themselves white,? and white dress is (or was) 
mourning in Corea,’ China,* Tonquin,® Siam,® among the Mussas,’ 
in ancient Argos,® among Roman women, in Imperial times at least,® 
in Voigtland 1° and in Saterland in Oldenburg." In England the 
scarfs, hatbands, and gloves worn at the funerals of unmarried 
persons and infants used always to be white, and they are so still at 
the funerals of young persons in Scotland. When Sophocles heard 
of the death of Euripides he put on gray or dark blue,® and gray (with 
the alternative of white) was mourning among the TayBpetwrau."4 
Blue is the mourning colour for women in some parts of Germany. 
A strip of blue 1s worn round the head by modern Egyptian women 
at a funeral, and from the monuments this appears to have been an 
ancient custom 1! Blue is said also to be the Syrian, Cappadocian, 
and Armenian colour,” and dark blue may be used as an alternative 
to black by widows on the Slave Coast.2® In Guatemala a widower 
dyed himself ycllow,” and it is said that Anne Boleyn wore yellow 
for Catherine of Aragon.?° 


Note Il —Tue GoLrpen WELCOME 


If the spirit of the dead usually receives a grim or iron he 
occasionally receives a loving or golden welcome from his friends. 
The Coreans seek to recall the departed soul. A servant tukes a 
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garment once worn by the deceased, ascends to the top of the house, 
and, looking northward (whither the spirits flee), he calls aloud 
thrice the name of the deceased.1 The loud cry (comclamatzo) 
raised by the Romans at death may have had the same object? In 
Masuren on the evening of the funeral day they place a chair in the 
chamber of death and hang a towel on the door, for on that evening 
the ghost comes back from the grave, seats himself on the chair, 
weeps bitterly, dries his tears with the towel, and goes away for ever.’ 
The Jews keep a lamp burning for seven days at the head of the bed 
where the man died, because the ghost returns thither to weep, * 
beside this ight were placed a glass of water and a towel.’ In some 
parts of Calabria they place bread and water in the room for three 
nights, because the ghost returns at midnight to eat and drink ê The 
Samoan custom of keeping up a stream of light between the house 
and the grave may have been intended (as we saw, p. 34 note) to show 
the ghost the way back to the house. With this object, apparently, 
some Central American tribes extend a thread from the house to the 
grave, carlying it in a straight line over every obstacle.’ In some 
parts of Germany the funeral always goes by the high road, in order 
that the ghost may be able to find his way home.® In the Mariana 
Islands when a man was dying they placed a basket beside him and 
begged the soul at its departure to go into the basket, and to take 
up its quarters there on any future visits to the house. In some 
Russian villages from time to time all the dead are feasted in a 
house and are then let down through the window by a shroud into 
the stiect and go their way 7° 


DISCUSSION 


The Presipent (Mr. Francis Galton) thought it a fair topic of 
discussion whether it was likely that any widely prevalent and long 
enduring custom sprang from a single root, and whether, on the 
other hand, its existence and persistence under very varied con- 
ditions was not some evidence of its origin in many roots, and of 
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its being sustained by a concurrence of motives. He would instance 
the prevalent custom in society of avoiding the name of a recently 
deceased person when speaking to his or her very near relatives. 
For his own part he felt the disinclination very strongly, on the 
ground that it was too direct under the circumstances, and that a 
euphemism was more appropriate. Probably others felt the same, 
and he and they followed a savage custom for totally different 
reasons to that by which the savage was principally governed. 

Dr. E. B. TYLOR remarked that Mr Frazer’s original and in- 
genious treatment of the evidence must materially advance the 
study of animistic funeral customs. Hus theory of the connexion 
of purification by water or fire with attempts to bar the return of 
ghosts deserved, and would doubtless receive, the careful considera- 
tion of anthropologists. Dr. Tylor adduced from Mr. Yarrow’'s 
paper on Mortuary Customs a case of water burial carried out for 
the purpose of preventing the return of harmful ghosts With 
regard to the entrance of the person supposed dead by the roof, he 
called attention to the fact that such entrance is adopted in some 
districts as a symbolic rite, perhaps indicating descent trom heaven, 
which might possibly be the explanation of the Roman practice. 
Dr. Tylor concluded by expressing his satisfaction at the excellent 
results of Mr. Frazer’s study of classical authors, not as mere 
ancient texts, but as repertorics of real facts full of anthropological 
value. 

Mr. F. T. HALL suggested that the idea of water as a barrier 
between the dead and the living might have originated with the 
primitive and indeed general helief that the souls of the departed 
are not at rest until they have passed to the other side of some great 
water, now referred to as “the river of death ”. The Chaldeans 
made their dead cross a mysterious sea, the Egyptian dead navi- 
gated across the infernal Nile; the Greeks and Romans had their 
Styx, over which the soul could not be ferried until proper funeral 
rites had been performed with the body, the unburied wandering 
on this side of these waters for twelve months before being allowed 
to cross. Even the waters of the firmament were considered to be 
interposed between earth and heaven. The general idea was that 
the earth, the abode of the living, was encompassed by water over 
which the dead souls had to pass before they reached the place of 
rest, and that until water was interposed between the dead and the 
living the soul could not be at rest and was apt to wander through 
the carth. 

Mr. Beaurort observed that there was at all events one modern 
nation where water was not supposed to restrict the movements of 
ghosts, namely, Japan. On the evening that the speaker entered 
Nagasaki the Japanese were cclebrating the annual return of the 
dead to visit the living. All the tombs were lighted by pretty 


CHAP, I ON CERTAIN BURIAL CUSTOMS 49 


coloured lanterns, and food was placed there for the use of the 
spirits. On the third day hundreds of miniature vessels were sent 
to sea freighted with food for the spirits on their return voyage. 
Thus the spirits make two voyages every year. 

Mr. Hype CLARKE said that in the consideration of the re-entry 
to the house it must be taken into account that in the Persian 
example, as in many others, the house would be terraced on the top, 
with an approach from below. In most cases the houses are isolated, 
and as there is no exit elsewhere from the terrace it is naturally 
suggestive as an entry for the ghost. With regard to not mention- 
ing the name of the dead, ıt must be borne in mind there ıs equal 
superstition as to mentioning the name of the living, as of a husband. 
So also the sacred name of a city The name ıs the spiritual essence 
of the ghost and the Ka. A character for name is the round or 
circle, and this is perhaps the origin of the cartouche encircling 
names in hieroglyphics, etc He might mention one legend as to the 
connexion of the dead and the living in Slav countries, which he 
had learned from a Servian friend, in whose family an example had 
happened, and which he believed was uncluded in the MSS. of the 
folk-lore of Servia prepared for the press by Madame Mijatovich. 
There is a superstition of a mysterious connexion between. those 
members of a family born in the same month, who are denoted in 
Slav as “ Same month ”, and of whom of course there are many 
examples, as we may observe that even in a family of six the births 
will be severally in three or four months, and not in separate months 
for cach. On a child dying there was great fear for the sister of 
the ‘‘ same month,” and it was considered necessary to preserve her 
from the danger or certainty of a similar premature death. A 
hobble was got in with which horses of the herd are hobbled on the 
plain, and the living was hobbled by the leg to the dead. An exorcist 
then repeated the necessary formula, and to him was handed a piece 
of silver money (about a shilling) which had been given or begged. 
The child lived, which is a testimony, and of course a confirmation, 
of the efficacy of the process. 

Mr. FRAZER, in reply, expressed his deep gratification at the 
interest which Mr. Tylor had expressed in his paper. It was the 
writings of Mr. Tylor which had first interested him in anthropology, 
and the perusal of them had marked an epoch in his life. He fully 
agreed with an observation of the President, that it would be hazard- 
ous to assume that when in modern times a man dresses very 
carefully on such momentous occasions as going into battle (as 
General Skobeleff used to do), we had here a relic of the old feeling 
which prompted people to dress a dying man in his best clothes. On 
the other hand, he was inclined to think that in the modern reluctance 
to mention the name of a person recently deceased we had a relic (of 
course quite unconscious) of the old belief that a dead man will hear 
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and answer to his name; there was a large substratum of savagery 
underlying all ourcivilization. Replying to Mr. Tylor, he said that he 
(Mr. Tylor) had laid his finger on the apparent inconsistency of the 
facts that ghosts could bathe in water, yet not cross it; but the 
author pointed out that men were exactly in the same predicament 
—that, in fact, in dealing with primitive ghosis we always had to 
regard them as being as nearly as possible the exact counterpart 
(only visible) of men, and hence that though ghosts had the same 
difficulty which men had in crossing water, yet the difficulty was 
not insuperable for ghosts any more than for men. Thus Mr. 
Beaufort had informed them that Japanese ghosts could cross water 
in boats, and the author referred to the well-known story of King 
Gunthram, whose soul was seen to depart from him in sleep and to 
seck in vain to cross a stream till someone laid a sword across it, 
on which the soul immediately crossed over to the other side. With 
regard to the interesting Slavonic superstition mentioned by Mr. 
Hyde Clarke, that a child born in the same month with a child that 
had died was especially likely to dic, and that special precautions 
had to be taken to save it, the author suggested that we might 
get some light by comparing the Laosian beliefs with regard to 
children. The Laosians think that an infant is the child, not of 
its parents, but of the demons; and hence they call on the demons 
to carry off their child within four and twenty hours after birth or 
else to leave it for ever. Moreover, they give the child a hideous 
name by way of frightening away the demon, and they sell it for a 
nominal price to a friend, under the impression that the demons 
are too honest to carry off what has been actually bought and paid 
for. Now if the demons had carried off a child born in a particular 
month, it might be thought that this gave them a special power 
over another child born in the same month, and that therefore 
special precautions were needed to prevent its dying. One of the 
speakers had suggested that in Persia the supposed dead man 
might have returned through a door in a terraced roof, In reply, 
Mr. Frazer said that there was evidence to show that in the Roman 
case in question the entrance was made through the compluninm, an 
opening in the azvzwm or principal apartment of the house. Now 
as this airium was distinctly stated by the ancients to have been 
originally sitting-room and kitchen in one, it is not unreasonable 
to infer that it represented the single apartment of the primitive 
house, and that the aperture in the roof (afterwards known as the 
compluvium) was originally the smoke-hole or chimney. 


